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CONVERSATIONS AND DIALOGUES OF SWAMI VIVE 


SANANDA;: 


( RECORDED BY A DISCIPLE, ) 


PART I1.—XXL 


[ Place: The Math, Belur. Year—igos. 


Stibjects! Religious practices al the Belur Math+-When the Kundalini, which is the enibodinent 
6f knowledge, awakens, one has realisation of the Aiman —How to gel concentration during meditation, 
Dangers in the way of spiritual practice through entotion.—Why many have their worst passtons 
toused after Rirlanas ele—How lo begin meditation.—Unselfish work ehowld be practised along with 


thedifation elec. | 


The disciple passed the preceding tiight 
in Swaniiji’s room. At 4a. mi. Swantiji 
roused him and said, ‘' Go, atid knock up 
the Sadhius atid Brahmachatitis front sleep 
witli the bell.’ thi pursuance ofthe order 
the disciple first trang tlie bell wear the 
Sadhus who slept upstairs. Finding they 
had awakeried, he tiext roused with the bell 
the inwiates wlio lived downstairs. ‘Ihe 
ito1dsti¢ itimates hastened to firiish their 
ablutiotis and puttitg on fresh clothes; 
éritéered the worship-rcom for meditation. 

Accordiig to Swautiiji’s itistriictions 
the disciple ratig {lie bell lustily Hear 


Swanti Bralintaiiatida’s bed, which titade 
tlie latter exclaim, ‘‘Good heavens! The 
Bangél* has made it téo hot for us to stay 
si the Math!’ On the disciple’s coni= 
municating this to Swaitliji lie burst otit 
into aliearty laugh, saying, ‘‘Well done!’ 

Then Swamiji, tod, waslied his face aud 
e1itered the chapel accompanied by the 
disciple, 

Nie Satitiyasins—Swatti Bralitiaianda 
and others—had beeti already seated for 

= Meaning an East Bengal mai, tised as a term 
of endearing iepioach for the distiple, 


= ean see anything one likes. 
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meditation. A separate seat was kept for 
Swamiji, on which he sat facing the east, 
aud pointing to a seat in front to the 
disciple, said, ‘‘Go and meditate, sitting 
there.’ Sitting down to meditate some 
first repeated the sacred Mantram, while 
ethers stifled their mind in concentration, 
and sat perfectly calm, ‘The very atmos- 
phere of the Math seemed to have been 
hushed in silence! It was yel some time 
before daybreak, and stars blinked in the 
tky. 

Shortly after taking his seat Swamiji 
heeame perfectly calm and motionless, like 
# tnmoved rock, and his breathing be- 
eame very slow. ‘The disciple watched 
with expectant wonder that hushed pose 
ot Swamiji—like the steady flame ofa 
lamp in a place where the air was held 
still, No one was allowed to leave his 
Beat until Swamiji did so. Hence, though 
his legs ‘' went to sleep,’? and he was in- 
clined to get up, the disciple kept quiet in 
his seat. 

After about an hour and a half Swamiji 
rose from meditation with the words 
‘Shiva, Shiva.’ His eyes were flushed, the 
expression placid, calm and grave. Bow- 
ing before Sri Ramakrishna he came 
downstairs and paced on the courtyard of 
the Math. After awhile he said to the 
disciple, ‘Do you see how the Sadhus are 
practising meditation. etc. now-a-days? 
When the meditation is deep, one sees 
many wonderful things. While meditat- 
ing at the Baranagore Math, one day I 
saw the nerves Id and Pingala., One can 
See them with a little effort. ‘Then, when 
ome has a vision of the Sushumnd, one 
If a man 

has unflinching devotion to the Guru, 
™, nal practices—meditation and Japam 
—come quite naturally; one need not 
ferthem. ‘The Guru is Brahma, 
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the Guru is Vishnu, and the Guru is Shiva 
Himself!’’ 

‘Then the disciple prepared tobacco for 
Swamiji and when he returned with it, 
Swamiji spoke as he puffed at it, ‘With- 
in there is the lion—the eternally pure, 
illumined and ever free Atman; and 
directly one realises Him through medita- 
tion and concentration, this world of 
Maya vanishes. He js equally present in 
all; and the more one practises, the 
quicker does the Kundalini (the ‘coiled-up’ 
power) awaken in him. When this power 
reaches the head, one’s vision is unob- 
structed—one realises the Atman.’’ 


Disciple.— Sir, I have only read of 
these things in the scriptures, but nothing 


has been realised as yet. 


Swamiji.— awrararentt frzta—it is bound 
to come in time. But some attain this 
early, and others are a little late. One 
must stick to it—determined never to let ° 
it go. ‘This is what is true manliness. 
You must keep the mind fixed on one 
object, like an unbroken streain of oil. 
The ordinary man’s mind is scattered on 
different objects, and at the time of medi- 
tation, too, the mind is at first apt to 
wander. But let any desire whatever arise 
in the mind, yon must sit calmly and 
watch what sort of ideas are coming. By 
continuing to watch in that way, the 
mind becomes calm, and there are no 
more thought-waves init. These waves 
represent the thought-activity of the mind. 
Those things that you have previously 
thought too deeply, have transformed 
themselves into a subconscious current, 
and therefore these come upin the mind 
in meditation. ‘The rise of these waves, 
ot thoughts, during meditation is an evi-' 
dence that your mindis tending towards 
concentration, Sometimes the mind is 
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concentrated on a set of ideas—this is 
called meditation with l’4a/pa or oscilla+ 
tion. But when the mind becomes al- 
most free from all activities, it melts 
in the inner Self, which is the essence of 
infinite Knowledge, One, and Itself Its own 
support. This is what is called Meruihalpa 
Samadhi, {ree from all activities. In Sri 
Ramaktislhina we have again and again 
noticed both these forms of Samadhi. He 
had not to struggle to get these states. 
They came to him spontaneously, then 
and there. It wasa wonderful phenomenon! 
It was’by seeing him that we could rightly 
understand these things. Meditate every- 
day alone. Everything will open up of 
itself. Now the Divine Mother—the em- 
bodiment of Illumination—is sleeping 
within, hence you do not understand this. 
She is the Kundalini. When, before 
meditating, you proceed to purify the 
nerves, you must mentally strike hard on 
the Kunudalind in the MulAdhdra (sacral 
plexus), and repeat, ‘‘Arise, Mother, 
arise !’’ One must practise these slowly. 
During meditation, suppress the emo- 
tional side altogether, ‘That is a great 
soutce of danger, ‘Those that are very 
emotional, have no doubt their Avudatini 
tushing quickly upwards, but it is as quick 
to come down as to goup. And when it 
does come down, it leaves the devotee in 
a state of utter ruin. It is for this reason 
that A?riamnas and other auxiliaries to 
emotional development havea great draw- 
back. It is true that by dancing and 
jumping etc., through a momentary im- 


pulse, that power is made to course up- ~ 


wards, but it is never enduring. On the 
contrary when it traces back its course, 
it rouses violent lust in the individual. 
Listening to my lectures in America, 
through temporary excitement many 
among the audience used to get into an 


« 
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ecstatic state, and some would even be- 
come motionless like statues. But on 
enquiry L afterwards found that many of 
them had an excess of the carnal instinct 
immediately after that state. But this 
happens simply owing to a lack of steady 
practice in meditation and concentration, 


Disciple.— Sir, in no scripture have I 
ever read these secrets of spiritual prac- 


tice. ‘To-day I have heard quite new 
things. 
Swamijiim Do you think the scrip~ 


tures contain all the secrets of spiritual 
practice? ‘These are being handed down 
secretly through a succession of Gurus 
and disciples. Practise meditation and 
concentration with the utmost care. 
Place fragrant flowers in front and burn: 
incense. At the outset take such exter-- 
nal help as will make the mind pure,. 
As you repeat the uaine of your Guru and 
Ishtam, say—Peace be to all creatures and. 
the universe! First send impulsions of 
these good wishes to the north, south,. 
east, west, above, helow—in all directions,. 
and then sit down to meditate. One has. 
todo like this during theearly stages. Then, 
sitting still (you may facein any direction) ,. 
meditate in the way I have taught you. 
while initiating, Don’t leave out a single 
day, If you have too much pressing work, 
go through the spiritual exercises for at — 
least a quarter of an hour. Can you 
teach the goal without a steadfast devo« 
tion, my son? 


Now Swamiji went upstairs, and as he 
did so, he said, ‘‘You people will have 
your spiritual insight opened withent — 
much trouble. When you have chanced 
to come here, well, you have liberation 
and all under your thumb, Now, besides 
practising meditation etc., set yourselves 
heart and soul to remove toa certain ex 

. 


= ¥, 


_ 
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arn 
tent the miseries of the world, so full af 
wails, Through hard austerities I have 
almost ruined this bedy. ‘There is hardly 
any energy left in this pack of bones of 
flesh. You set yourselves to work now, 
and let me rest a while. If you fail to da 
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anything else, well, you can tell the world 
at large about the Scriptural truths you 
have studied solong. ‘Lhere is no higher 
gift than this, for the gift of knowledge is 
the highest gift in the world,”’ 


ww 6 oe 


OCCASIONAL NOTES, 


it Nineteenth Century was the most 
rematkable century ip the life of the 
European nations inasmuch as a_ spirit 
plenquiry and the art of criticism were 
abroad throughout the continent. ‘he 
theory of evolution, enunciated by Darw in, 
Was elaborated by the great philosopher 
Herbert Spencer, who evolved a synthetic 
philosophy out of his First Principles. 
In religion, we find the same searching 
apirit of enquiry, and everything connec- 
“ted with it was made conformable to 
teason. <A study of comparative religion 
and the art of the Higher Criticism were 
brought into being, with the result that 
many of the most sacred beliefs and 
dloetrines, consecrated by antiquity, were 
exploded, or, to say more explicitly, a 
spirit of seculaf irreverence pervaded 
the literature of the period. Everything 
was to be judged by hard and fast rules, 
by a worm pr standard, with the result 
_ that poetry languishedand prose fiourished 
{o 4 marvellous extent. In England, there 
was hardly a great poetical genius save 
Wordsworth and Pennyson throughout 
this materialistic age. On the other hand, 
we find ia prose such distinguished writers 

* Pike Gibbon, Hallam, Burke, Macaulay, 
rigy, and others. It wag also during 
aac: ty that several physical sciences 
‘egme into being. In short, the nineteenth 
* pyeeaminently a scientific age, 


Coming to the material achievements 
of this century, we find great industrial 
enterprises making a considerable head- 
Way, a good many scientific inventions 
tevolutionising the processes and methods 
of the previous ages. With the rise of 
industry and commerce, there arose a new 
class of people, called captains of industry 
and great capitalists, who combined them- 
selves into what are called trusts and 
syndicates. Great industries and enter- 
prises gave impetus to the art of naviga- 
tion, aud exploring expeditions. ‘lhe 
praductions turned by huge modern 
machinery required the largest number of 
consumers, and this in turn caused the 
exploitation of the foreign markets. The 
result was that distant countries of the 
world were visited hy European adyen- 
turers with a view to introducing among 
those people the commodities of their own 
country. In course of time, there grew 
up a keen competition, not only among 
European nations, but also aniong mem- 
bers of one and the same society. Inter- 
national jealousies and animosities devel- 
oped to such an extent, that European 
nations devoted their energies aud enor- 
mous Tesources to building up a strong 
navy and colossal armaments. Instead of 
cultivating the arts of peace, they squan- 
dered away their fabulous treasures in 


_making warlike preparations. Théy were, 


as it were, seized with a frenzy to possess 
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an extensive territory throughout the four 
quarters of the globe. ‘This led to great 
selfishness and inhumanity among them, 


This materialistic spirit of the age 
was reflected pot only in the ethical, but 
also in the philosophical writings of the 
times. In Ingland, Jeremy Bentham, for 
the first time, introduced in legislation 
the doctrine of Utilitarianism, the greatest 
happiness of the greatest number, That 
doctrine was carried to its logical conclu- 
sion by his great pupil, John Stuart Mill, 
who believed that the theory of utility 
was sufficient to furnish human beings 
with higher motives for promoting the 
general good. It is better, he writes, to 
be a Socrates dissatisfied than a human 
being satisfied; better to be a human 
being dissatisfied than a pig satisfied. In 
the opinion of this class of thinkers, all 
human conduct was to be judged by utili- 
tarian standards. However admirable the 
theory may seem at first sight, it was un- 
able to give q precise and comprehensive 
definition of ‘happiness.’ ‘The same emi- 
nent savant also very eloquently preached 
the ideals of liberty, permitting every in- 

- dividual to follow his own bent of mind, 
his own individual tastes, and ta build up 
his own charaeter on the lines suited to 
his genius, provided he thereby did nat 
trespass upon the rights of others. 


Plausible and pretentious as_ these 
theories of utility and individuality may 
appear at first sight, if we come to scruti- 
nise them, we find them to “be superficial 
aud quite inadequate to meet the various 
needs and exigencies of different states of 
society at different periods of their exis- 
tence. ‘These theories hardly touch the 
root of evils prevailing in the world and 


Danese. 
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we were to carry our analysis a little 
further, we should find that there is no 
permanency both as regards hedy and 
mind. Our body is an infinitesimal part 
of the infinite material of the universe; so 
is our mind, In fact, the whole universe 
is in a continuous state of flux. In 
Vyashii, everything is moving; motion is 
here, there, everywhere. Wherein, then, 
lies our individuality and our so-called 
liberty to do whatever we choose? Upon 
a critical analysis, therefore, we come to 
the conclusion that our present individual- 
ity is not a reality, but a state of hypnoti- 
sation, Defective as these theories of 
utility and individuality are, it should be 
adinitted without any hesitation, that 
their authors were men of the noblest in- 
tentions in the world, their sole aim and 
object being to do good to humanity, for 
which they felt and thought very deeply. 
Darwin, a man of equally beneficent in- 
tentions, preached the doctrine of evolu- 
tion, the ‘‘survival of the fittest,’? and 
“natural selection.’’ Along with his 
honoured name, must be mentioned a 
galaxy of other eminent scientists and 
thinkers, whose teachings helped to ad. 
vance the material comforts considerably 
and the social improvement of Europe toa 


certain extent. 


As has been stated, these savants had 
the sole good of the human race at heart. 
but at the same time it must be confessed 
that there were not wanting fanatical 
thinkers in Europe, who distorted and 
perverted those theories to ignoble appli- 


- cations, and preached the cult of brute 


physical force and a code of morals and 
ethics which tended to debase and degrade 
human nature. It is not necessary to go 
into the details of the great horrors and 

wiought upon the whole 
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world by the gross abuse of those theories 
of the English and continental thinkers. 
Suffice it to say, a cold heartless 
competition, with all the evils which such 
competition inevitably brings in its train 
to the weaker people, became the order of 
the day. Competitiou in its turn brought 
in the octopus of international rivalry, 
jealousy, and national hatred, The result 
was that the militarist governments of Ku- 
rope utilived their resources in increasing 
their military and naval forces, and were 
seived with a mania for land-prabbing and 
acquiring extensive empires. ‘The events 
that have been for the last six years taking 
place all over the world are sufficient evi- 
dence to confirm the fact of the failure of 
materialistic science to ameliorate the con- 
dition of mankind, especially during the 
nineteenth century. Instead of bridging the 
gulf between nation and nation, between 
one race and another, and promoting sym- 
pathy, love and good feeling amongst them, 
materialistic science has, to our great dis- 
may, parted man and man, nation and 
nation, asunder with the result that the 
world Hes to-day in a hopeless state of 
chaos and muddle, the like of which 
it has never witnessed in times past. 
There is hardly any stability, not to speak 
of Jove and sympathy, in the present con- 
dition of society, and it seems everything 
is slipping between our fingers. 


and 


Now the question arises: Is there no 
hope ter society? Is it foredoomed to 
perdition and a violent death? Is there 
any individual, self-sacrificing and heroic, 


whose heart is overflowing with love for” 


humanity—a saviour of mankind, who 
cea lead it to the Promised Land? We 
need not Cespair, for there is hope for 
cverybody, even for the meanest crawling 
werm,—how much more for man, en- 
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dowed as he is with such mental and spir- 
itual faculties, as to make even the angels 
envious of him! We need neither despair 
nor lament. ‘Be not in despair,’’ preach 
the Vedas, “the way is very difficult, like 
walking on the blade of arazor. Yet des- 
pair not, arise, awake, and find the ideal, 
the goal.’’ ‘The ideal does not lie in the 
physical body, in the senses, nor does it 
consist in our little individualities, There 
is no individuality in the finite; it is in 
the infinite, in the universal. Our life 
becomes fuller, more enjoyable and richer 
in poroportion as we are able to identify 
ourselves with the life of the whole uni- 
verse, the Samashti, as it is called in 
Sanskrit. ‘The world has produced in the 
past such individuals who identified them- 
selves with the one, whole, indivisible In- 
finite Existence. ‘hese are called Incar- 
nations, ‘Teachers, Messengers, Prophets. 
Such were Krishna, Zoroaster, Buddha, 
Christ, and Mahomed. Recently we have 
had such a soul-power in the person of 
Ramakrishna Paramahamsa. His was a 
life of singular piety, self-abnegation and 
devotion. He was born in this world at 
a very critical juncture. when materialism 
reached its zenith. His whole life was, 
as it were, a constant and emphatic pro- 
test against this materialism. His pro- 
phetic vision saw the destruction to which 
the world was hastening, owing to the 
materialistic spirit pervading it. He was 
really a genius of the nineteenth century 
whose life and teachings were the re- 
deeming features of that godless period. 
The influence of his teachings has already 
been felt through the East and the West, 
and it is now only a question of time that 
it would become universal among men of 
diverse races and creeds. 


Like all the great prophets the world 
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has produced, Sri Ramakrishna came to 
fulfil and not to destroy, rom his sacred 
mouth, not a single word by way of criti- 
cism came out; on the contrary, the in- 
tensity of his love knew no bounds inas- 
much as he blessed even criminals and 
outeasts of society. He was, indeed, the 
greatest harmoniser of religious that the 
world has ever seen. ‘Other teachers,’’ 
says the great disciple, in speaking of the 
Mission of his Master, “have taught 
special religions which bear their names, 
but this greatest ‘leacher of the nineteenth 
century made no claim for himself. He 
left every religion undisturbed because he 
had realised that, in reality, they are all 
part and parcel of the one Eternal Reli- 
gion.’’ Ifthe world is to be saved from 
the great disaster like the one it has 
recently witnessed, if great harmony and 
international amity is to prevail, if the 
brotherhood of man and the solidarity of 
the universe are to remain no more empty 
dreams, but to becaine real facts—this 
can be brought about, not through the 
exclusive scientific theories and superficial 
ethical creeds promulgated by the narrow- 
ininded scientists and doctrinaires of 
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the nineteenth century, but through such 
catholic, liberal, and inspired teachings 
as were inculeated by Sri Ramakrishna, 
Such a claim of universalism and charity 
can be made on behalf of the Advaita 
system of the Vedanta, which teaches the 
One Infinite Existence and the solidarity 
of the universe, The reason why Advait- 
ism and Advaitism alone can become the 
universal religion and solvent of the mani- 
fold problems of the present age, is because 
it conforms to all canons of sound reason- 
ing. ‘Che explanation it gives of the 
universe proceeds out of the universe it- 
self and is not extraneous to it. Secondly, 
it agrees with all modern researches, both 
on scientific and moral lines. ‘Thirdly, it 
gets its whole force on the subjective side 
of man, because the conquest of all evils 
comes by the change in the subject alone. 
Advaitism has twice saved India from 
gross materialism, having been preached 
to the masses both by Buddha and 
Sankaracharya. And to-day in the pres- 
ent chaotic condition of the world its 
necessity is no less urgent and pressing 
than it was ever before. 


SE 


AN ESTHONIAN VEDANTIST. 


UITE recently the writer and his wife 
had the great pleastire of receiving 
under their roofa gentleman of Esthonian 
birth. ‘That country, lying adjacent to the 
Gulf of Finland, close to Russia, had its 
difficulties during the war. ‘This son of 
hers, a cultured and thoughtful person, 
has long been attracted by the writings of 
Swami Vivekananda and the inimitable 
spiritual atmosphere generated by him and 
by Sri Ramakrishna. ‘This Esthonian, 
after harsh experiences in Russian pri- 


sons, wherein he suffered with many more, 
nainly Englishmen, through shortage of 
nourishment and lack of sanitation and 
exercise, endured Bolshevik cruelty and 


“indignity. He became at last ‘‘exchanged”’ 


and during a stay in England on his way 
home, he honoured us by his visit. We 
had corresponded with him in Moscow 
previous to his imprisonment, and he had 
procured a supply of Vedantist literature 
from the courteous manager of Prabuddha 
Bharata. His later letters, containing 
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accounts of spiritual experiences of sitigue 


lat olfting kind and explaining his 

: ‘attachment to the personality of 

s are, we venture to think, of 

8h ‘ (aterest to be brought before the 

ni readers of this periodical. We 
subjoin some extracts. 


the c 
m » welcome lettet has reached me and 
Ix ensed to nofe that Che Post office 
hac jen successinl it tracing your where- 
abouts. Ll reealled that your address was 
Riven on the cover of Prabuddha Bharata, 
I shall he glad to see that paper again, It 
is over two years since 1 received the last 
one in Russia. All the books sent me from 
Muayavati LT had to leave in Russia, They 
did not allow any wtitten or printed 
matter to be taken actoss the frontier. I 
was grieved to part with the 3 volumes of 
Swami's Life.’ They gave the human 
side of the Great Master and had been a 
seurce of inspiration to me, In 1911 I 
Was near the place where, nine years 
eather, he had “spat out the body.’? In 


form vears IT had read his works and 
feaeh oss with the intellect. But, what a 
differ ce between such intellectual per- 


Suasion and the realisation of ‘Truth it- 
self! i find in my own case, that unless 
you realise the true nattire of anything, 
uniess it has grown into your very being, 
no true spiritual progress is made. Western 
civilisation is based on the intellect. It is 
the age of the worship of that which is, 
after all, but the finest form of matter, 
Spirituality is often little understood and 
at times even discredited. From my 15th 
year | was given tothe study of philosophy. 
Hveryihing mystical had an attraction for 
me, and, all along, I have had to live a 
more or less Ionely life. But since 19058, 
when I entered that ‘“‘bodiless’’ condition 
$0 well known in India, it has dawned up- 
On me more and more that things ma- 
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terial are ‘*Maya’’ and everything relating 
to soul-life is the only real life we live: 
Dear Mr. Hamimond, I will just tell you 
what truths I have realised so far. As I 
read your letter which lies before me while 
I ani penning these lines, the first passage 
which makes me halt is this, ‘Life itself 
7s the great thing to know and, assuredly, 
Life is One.’ So far, I know only this: 
all manifestations of life are but mere 
expressions of life’s activity, What life it- 
self is, alas! Ido not as yet know. I long 
to know it. It seems to me to be the only 
thine worth knowing;—that Life is One; 
This carries me back to that memorable 
day, March 8, 1908, when upon awaken- 
ing in the morning, I felt myself rising as 
it were through clouds or spheres, highet 
and higher, till I felt aiid knew that I (or 
my consciousness; I cannot put it in better 
words;) was at the back of the whole 
universe. ‘The experience was brief, last- 
ing perhaps for five minutes. I remember 
saying, ‘I know what you wish to convey 
to me!’ Then I descetided the same way; 
through clouds or spheres, a most reluc- 
tant journey to me, till I found myself back 
to earth, back to my bed, and back to the 
ordinary everyday cousciousness. For a 
fortnight afterwards I seemed to live ina 
different inner world and never since thei 
have I been fully conscious of my body 
again. I worship Swamiji for his out- 
spokenness and his courage. At times I 
seek refuge iu the memory of the Calcutta 
Saint, his Master, who, thougli in a sense 
illiterate, was the source of highest spiri- 
tuality. When gazing, in Moscow, at 
Swamiji’s photograplt, I felt somehow 
that I understood him, all he ltad tittered 
in his lectures and conversations seemed sd 
familiar to me. But I have stood before 
Sti Ramakrishna’s picture and have not 
been able to gtasp his soul-life, atid I have 


. 
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wept and prayed that he himself would 
help me to understand him. T felt that if 
once I understood him, I would be filled 
with love towards all being.  ‘l'o-day, 
though, I know this, that the Truth is 
slowly, slowly, dawning upon me} that all 
in the Universe is in sweetest harmony, 
I sense it intuitively, but I have not 
tealised it yet. One thing I have realised, 
that unless one has been bor into ‘Iritth, 
tinless it has become his yery flesh and 
bone and permeates his whole being, all 
learning, all debating and _ intellectual 
gymnastics are of no avail, ‘They may be 
good as a preparatory school, but they do 
not give us that Truth. Another pliase 
of Truth I begin to grasp; all here is 
Maya; do not cling to Maya. ‘Try to get 
rid of it, step by step, till no waits are left 
in life. Then you can be happy and free, 
though a slave and in chains. At one 
time I asked niyself, ‘‘' What tendencies 
must I develop and what tendencies sub- 
due?’’ Swamiji’s advice is this: ‘Do you 
desire to pass through the endless chain 
of rebirth, of growth, of the fruition and 
decay of your inclinations? Say ‘all is 
Maya,’ and hold fast to the fact that you 
are ‘the Witiess,’ the onlooker, to it all; 
and be free in a moment!’ 

The idea that I ama witness only has 
become fixed in me. IknowIam the on- 
looker; but I do not realise yet that I am 
‘free.’ Yet it is a source of joy and satis- 
faction to me to realise that everything 
around me is of passing moment, merely 
Maya, atid does not deceive me any longer 
as toits trite nature, All seems to pass 
before my gaze like a face reflected in a 
mirror, atid at times not a single thought 
arises evett, when this panorama of life is 
movitig past.’’ 

As we said above, we catitiot help re- 
gatditig this ‘“humai doctiritesit’’—atid 
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subsequent ones also—as valuable contri- 
butions towards the collective experience 
of passengers on ‘The Way, ‘The sincerity 
of the contributor, his esteem of and 
affection for Swamiji, his aetual move- 
ment atid expression of it, all go far to 
show that Swamiji’s earthly sojourn en- 
abled him to influence others far and wide, 
and that, under his guidance, Western 
seckers wete, and are, dragged out of the 
depths of decadence, into a new and 
animating vitality, 


Eric HAMMOND. 
————— 
A’TMAsSADHANA, 
( YOGA BY REASONING. ) 


ny 
Arthur Avalon, 


{I have previously in an article published in the 
Bulletin of the Indian Rationallstic Society shortly 
indicated a form of Gayatri-Sddhana given to me 
some years ago. Here follows the Atma-SAdhana 
which is taken tip at the point at which the Gayatri- 
SAdhana ends.) 


pues is inheretit in the cotistitu- 

tion of all manifested being. There 
fore until man realises the whole (Parna< 
brahman) that is the Universe as otié 
with its both immanent and transcending 
Root, there is ati object whether the satrie 
is appareritly wholly outside, and different 
from, and independent of the Self or 
whether it is experienced internally as 
a tnode of the latter’s subjective existence. 
But the experience is of vartyitig grades, 
Fot just as matter, objectively considered, 
becomes mote atid mote gross from ita 
first ethereal (Akdésha) form to scietitifiec, 
that is pondetable, thatter, so when in the 
tipwatd ascetit of consciousness Matter 
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has been withdrawn into itself and exists 
there as a mode of being, that mode be- 
comes a more and more subtle expression 
ef the principle whence all objectivity, 
whether externally sensed or internally 
experienced, is derived. At the stage of 
complete manifestation that is ordinary 
Bhoh experience the object or '’This’’ 
(dam) is wholly outside, and independent 
ef, the Self, the two being mutually ex- 
clusive the one of the other, Matter is 
then in the form in which we ordinarily 
sense it. We may remain at this stage 
which is that of objective science or go 
Within and to the Root of all experience. 
If that Root is within, then introspection 
ean alone discover it. How? ‘That which 
carries us upwards or inwards is the will- 
to-know of a nature ever more and more 
purifying itself, and thus gaining strength 
hy its approach to the Almighty Savita 
ofall, ‘This is Prayer in its highest form. 
At each moment of attainment and ad- 
vance we naturally render homage to the 
glory of the All-pervading Being, who 
gradually reveals His infinite Self, just as 
Linnaeus the great botanist fell on his 
knees when he first saw Its objective ex- 
pression in the form of the golden beauty 
of the flower of the wild Gorse. But the 
object, though it persists in experience 
until the attainment of the perfect Con- 
Sciousmess (Brahma-Svaripa) is yet 
Giversely realised as we proceed inner- 
wards. In the first place it is brought 
from without to within the Self, and there 
txperienced not as something different 
from the Self but as a mode of its own 
existence. Next as such, it becomes less 
and less pointed and more diffused and is 
brought into closer and closer touch with 
the subjective being. This is effected by 
an intense and penetrating meditation at 
each stage of advance with a view to 


PRABUDDHA BHARATA 


Oct. 


realise the subjective root of that stage, 
When the objective tendencies of thought 
are held in check, Consciousness of Itself 
more and more purely manifests. 

In the Parthiva consciousness, matter 
is in a fully pointed condition outside the 
Self until the Satya stage is reached. Byen 
the Self appeared as a concentrated ob- 
jective point in space. At the Satya stage 
the notion is gained through reasoning 
that the entire universe must lie within 
the Self as its cause, Acting on this sug- 
gestion of the Reason the PArthiva con- 
sciousness turus back into itself, and for 
the first time as Antarmukhi is conscious 
of something within itself lying there ina 
pointed form. ‘The pointedness remains 
but the world is carried within the Self 
where it is grasped as a mode of its own 
existence. ‘This peculiar consciousness is 
Rasa which is the subjective root of what 
objectively appears to the Parthiva con- 
sciousness asAp. ‘The external particu- 
larised location disappears. If the point 
is located outside there is Gandha— 
experience of matter in its Prithivi con- 
dition. Gandha, Rasa, Ripa, Sparsha, 
Shabda are the various kinds of conscious- 
ness, which in the evolutionary process 
are the subjective root of sensible matter 
and which on the full externalisation of 
such matter are the five different ways in 
which it affects the senses as smell, taste, 
sight, touch, and hearing. 

In Rasa experience the object is brought 
in closer relation with the Self both by 
reason of its being placed therein, and of 
a lessened intensity of its pointedness to 
the Self as compared with Gandha or 
Bhih experience. With a lessening in- 
tensity of the Rasa experience, the latter 
is shifted from the inner to the outer and 
seems to be coming from outside less in 
the form of feeling than of intellection in 
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the shape of general unqualitative and 
undifferentiated form. ‘Phere is then the 
idea of something there all round the Self, 
affecting the subjective being by way of a 
superficially, instead of interiorly, felt 
experience. ‘This is RQpa experience the 
subjective root of Agni who is the builder 
of forms. ‘This is the last of the form 
(Mirtta) division of ‘l'attvas. ‘The 
lessened intensity of the pointedness of the 
Rasa-feeling has necessarily the effect of 
setting consciousness on the surface of 
subjective being, and as the idea of space 
or co-existing externality-points is al- 
ready there, this weakened Rasa experi- 
ence, being externally localised, spreads 
itself over the space and becomes the 
subjective root of the Ripa consciousness. 
This Ripa experience, when closely looked 
into, and allowed to come very close to 
the subjective being, is experienced as 
Touch or Sparsha the subjective root of 
Vayu. This is not the touch produced by 
specialised form, for this is a sensation 
had only after the production of Agni. 
‘The experience may be compared to the 
perception in ordinary life of the thermal 
quality of objects. The subjective in- 
tensification of Ripa, with its surface ex- 
pansion, when concentrated into a point 
of the inner subjective being produced the 
Rasa feeling, which when located out- 
wards was, as Gandha, the subjective root 
of the externalised objectivity of daily life. 
Ripa affects the surface subjective being, 
whilst Sparsha again shifts experience in- 
to the inner, as the wholesubjective being 
then responds to Sparsha as a whole, 
This Sparsha Consciousness, which is 
objectively Vayu is when closely examined 
found to consist of externality idea-points 
spread over the surface of the subjective 
being, receding away as mere hints of out- 
sideness, as compared with the something 
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which is outside of Riipaexperience. This 
is Shabda experience the subjective root 
of Akdsha, the seed of all externalised or 
externally located world-phenomena. It 
persists as the deathless basis (Amrita) of 
all manifestation downwards or outwards 
into which all phenomena are resolved in 
their upward or inward course. ‘The reali-« 
sation of this is the Shabda consciousness. 
This root of externality-consciousness 
refers back to its origin the inner mind, 
(which projects the idea of mere outer- 
ness and which is its counterpart), the. 
root from which the notion of externality. 
arises as the tree from its seed. ‘This: 
internal root which grows into Akasha is, 
the Brahima-consciousness as the internal 
root-will (corresponding on the P&érthiva 
plane to the Manas) which lies.at the root 
of all manifestation. Behind this is the. 
‘Tam myself’? which subjectifying itself 
as the ‘‘lam myself I’* becomes the Cosmic 
Will. ‘The former is Chit as the objecti~ 
fied self-consciousness. And from the 
fact that it is the starting point and in-. 
ternal correspondence of the objective 
world it may be called the Bhth Con~ 
sciousness of the internal, ideal, the sub~ 
jective region as distinguished from the. 
Bhuh consciousness of the external, actual, 
objective region, the first Vy4hriti in the_ 
ascending scale. But this Supreme Bhoh, 
being the. terminating point of objectivity 
in the form of the Self as Universe cannot | 
stand by itself. It must be the result of 
some assertion of consciousness which is 
not that of any other than Self-Being, as 
all other assertions or Vydhritis of the 
external world are here transcended. ‘Thus, 
this assertion as ‘‘I am’ may be called 
the Bhuvah of the supreme objective 
region as distinguished from the Bhuvah 
of the objective region lower down. An@ 
behind this assertion of self-existence ag 
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its root is the eternal subjective bit? 


(Aham) of the supreme Svah as distin- 
guished from the external objective 1” 
or individuality in the Svah lower down. 
This completes the field of assertion of 
self consciousness behind which lies the 
entire Consciousness (Chit) Itself that is 
Consciousness (Chit) per se which, whilst 
iieelf ever unchanged and unconditioned, 
is the source of All the changing forms of 
experience mentioned which again merge 
into it. ‘This is Bliss itself (Ananda) or 
Joy of which the world is an expression 
in time and space, the Joy by which it is 
maintained and the Joy into which the 
World re-enters, the universal Mother (like 
the earthly mother) clasping the child 
which She has produced to Her breast, 
The “1? or Aham here spoken of is 
not the limited “1? of Ahangkdra which 
is only a gross and particularised reflec- 
tion of the former. In the Kamakalavildsa 
the Supreme I (Aham) is very beautifully 
explained as the union (SAdmarasya) of its 
own infinite Self as Prakasha with itself 
4s Vimarsha Shakti which is a pure mirror 
(Darpana) made of a mass of the Pra- 
kasha Shiva’s own rays. ‘These are re- 
flected back and the Pdrndhambhiva or 
the experience of the ‘I’ as all arises. 
‘That is the notion of Self had by reference 
to the Self which is then the Enjoyer of 
Bliss, There is no other but the Self and 
so the Self sees the Self in the fullest 
purity and unlimitedness of both and is 
thus the supreme Aham. From this root 
“]’ which is Kama the will to create 
and the collectivity (Samashti) of all the 
powers which constitute all manifested 
things, there burgeons forth the trunk, 
the branches, the leaves, and fruit of the 
great Ashvatthatree whichis the universe. 
it is only when this supreme universal 
“1 is reached that it is possible to 
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realise its eternal inwardness as the Maha- 
shiinya, which is the Great Void in the 
sense that it is nothing which thought 
cau conceive or words utter. None of the 
higher stages can be realised until the 
next lower one is grasped. Before the 
universal ‘I’? is reached, it is not possible 
to realise the “I-less’? Chit or conscious- 
ness, as the veil of matter covers (though 
with decreasing thickness as we ascend) 
its Glorious Face. It requires a strong 
effort of subjective penetration to pass 
through this covering, dense as ponder- 
able matter at its lowest end, and to 
reach the consciousness which lies behind, 
of which all forms are Its assertions. At 
the time of meditation, the entire thick 
veil of material (P&rthiva) existence 
must be gradually thinned by moving 
inwards according to the stages des- 
cribed; by reducing the crude and 
thicker form of consciousness into the 
subtler and more refined, till by gradual 
inner progress the subtlest point of the 
universal ‘I? which is the Lord (Ishvara) 
of Vedanta is reached. After this, that 
which is the eternal and changeless ground 
of even this is realised, and then there is 
Kaivalya Moksha, the ultimate Basis of 
all the Forms which have arisen out of Its 
self assertion,—the will to be many of 
which the Vedas speak. This is the great 
Self of the Vedanta. This is the Perfect 
Experience which the Shastra calls Su- 
preme Love( Nivatishaya-premdspadatvam 
a@nuandatvan), 

These forms of the Self can be broadly 
classified into the actual, objective or ex- 
ternal which is the waking state (Jagrat 
avastha) ; the ideal, the subjective or in- 
ternal, the assertional or the state of 
dream (Svapna); and the third the state 
of dreamless slumber (Sushupti) which is 
the bare subjective standing by, itself not 
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yet in active assertion, but having passed 
the equilibrium point about to assert it- 
self, but for the time being having the 
assertions latent in it, lying there un- 
perceived, but ready to shoot forth into 
assertion, at first qualitative, and then 
into perception, by reason of both quali- 
tative and external manifestation. Here- 
in all ideas become merged and latent and 
thence project themselves into the Ideal 
and thence again into the Actualin the 
course of the involution of the Self into 
the Mayik covering which is the universe. 
‘The Perfect Consciousness, as realising all 
these three stages with all their differences 
and similarities, lies beyond them all, 
though it is one with all, supporting them 
by Its own essential Being and Power 
(Shakti). ‘They are Its forms—the forms 
of that Consciousness which it is. It runs 
through all (Sitratma) and unifies them 
all, but remains in Itself unlimited and 
unconditioned, giving them both their 
separate existence, yet summing them up 
into Its own Life and Being, which com- 
prehending all, yet transcends them from 
the standpoint of its own Being in itself 
or Svarfiipa. It is beyond all because It 
is infinite. It comprehends allin its su- 
premely rich experience because It is the 
whole (Pirna). It is Love because It is 
the Love of the Self for the Self. It is Joy 
because all Love is that; but it is perfect 
also. It is the Perfect Experience (Jnana- 
svaripa) which thought achieves by a 
pure mind in a pure body. It is thus 
the Supreme Siddhi of all Sadhana and 
Yoga. 
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THE TRACHER AND THE DISCIPLE. 


their command materialistic and utiltarian 

movements such as commercialism and 
industrialism, which totally ignore the supersensu- 
ous, are failures to ameliorate the lot of men. 
Whether in the life of the community or in individ- 
ual life the sensuous, however glossed and var- 
nished over with cultural refinement and so-called 
Godless morality, cannot make men happy. Lust, 
gold and power, attractive and fascinating though 
they are at the outset, are ephemeral in their 
nature and bitter in the end, Still duped by their 
specious appearances the majority of mankind run 
after them and get atlached to them. ‘Thus is 
woven the web of Samsara, rooted in the false 
egocentric notion of ‘I, me and mine’ which is the 
mother of repeated births and of sufferings and 
agonies., But there are a few, the blessed few they 
are, who totally disgusted with the futile sensuous 
patching up of life, struggle earnestly to find out its 
ultimate meaning and purpose. Now as the saving 
power comes religion, that holds out before them 
the prospect of elernal supersensuous bliss. Bliss 
is indeed the birthright and natural heritage of 
man, for he is the glowing spark of the self- 
effulgent Atman which is Existence, Knowledge 
and Bliss Absolute. But Maya, the principle of 
nescience, has come between and concealed his 
self-luminous, omnipotent majesty, It is religion 
that breaks this hypnotic spell and restores man 
back to his inner divinity. 

But religion through books is not a reliable 
guide. With their innumerable dogmas and 
doctrines books suggest immensely divergent 
means to the realisation of the ideal ‘and often 
delude men. Guided by impulse many people who 
seek religious inspirations from books are seen to 
have misconstrued their real spirit and accepted 
one form of faith after another, dying ultimately 
miserable deaths as sceptics. Hence with all res- 
pect to the religious scriptures of the world, it 
must be said that they are insufficientin them- 
selves to awaken spiritual life in most cases. 

A human being is the greatest riddle in the 
world. Infinite and immensely complex in charac- 
ter are his inner possibilities that lie hidden from 
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the view of ordinary men. Tt is only the seers 
gifted with intuition who can see through and 
measure rightly the innumerable grades of human 
personality, Hence the Hlumined souls alone are 
the fountains of spiritual inspiration. None but 
they can help men out of dar kness by quickening 
their latent spiritual powers, and are fit: to be the 


feachers—the Gurus, Let us recount an old 
parable : 

The irony of fate brought a cub— that Tost 
Wis mother shortly after birth into a flock of 
theep—the meekest and gentlest’ of — crea- 
tures. The combative instincts, common to the 


feline species, were not as yet manifest in’ the 
“Witte cub With grass as his food he moved in 
the company of the sheep as one of them, mild 
and harmfess. In this way years rolled on till at 
last a tiger, old with age, happened to pass by 
and spied the unusual phenomenon of one of their 
species grazing with the sheep! Whata shameful 
change !—he thought in wonder, Soon its cause and 
remedy flashed across his mind. By chance the 
cub happened to lag behind while the rest of the 
flock were much ahead, At that golden opporta- 
nity with gentle feet came the tiger and spoke 
to the cub of his disgraceful behaviour. So fasci- 
nating was the influence of company that he 
would not be convinced of the truth, At last 
they betook themselves to a spring close by where 
the cub was asked to see his own reflection, cast 
on the surface of water, Oh the wonder of 
wonders! How majestic was his figure, unlike 
that of a sheep, with big rolling eyes, long whiskers, 
golden skin variegated with black stripes and 
a long tail! Ingenionsiy a piece of flesh 
was then put into the mouth of the cub. Full 
of tiger-consciousness he sprang to his feet, 
gnashed his teeth and growled aloud in high glee. 
Here the tiger played the role of a teacher through 
yee Wise advice the cub got back his own self- 
Geusciousness. ‘This parable beautifully illustrates 
the grave and responsible function of the teachers 
of men. They keep the fire of religion alive on 
this earth; but for them the world would have been 
a hideous hell—the fit abode of Satan and _ his 
Gevilish crew. But how few and far hetween 
they are! It is only rarely that we meet with them. 
Will then this craving of men for liberation— 
Sual bliss and beaiude—go in vain? It is a 
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mysterious law of nature that wants and their fulfil- 
ment originate side by side. ‘The disease is the 
herald of the coming cure. Storms and hurti- 
canes only foreshadow the tranquillity thatis not 
far off. ‘The seed does come when the ground is 
ready. “ Ask and it shall be given unto you, knock 
and it shall be opened unto you, seck and you 
shall find it,” says the Bible, Hence when a man 
really thirsts for religion, the teacher, the helping 
medium, does surely turn up, TEarnestness and 
sincerity are not without meaning. Rudely shocked 
atthe inhuman treatment of the father and the 
stepmother, Dhruva was disconsolate and would 
not eat or drink till he learnt from his mother that 
there is a mightier power, the Lord Krishna, the 
solace of those who are wronged. Darkness of the 
night with its usual stillness set in, All retired 
for rest. Suniti, the mother of Dhruva, wept over 
her sad lot till she fell asleep. ‘Then slowly did 
the mystic child steal out from the bed as if driven 
by a divine call and walk into the deep, dense 
forest in search of Krishna, At that unearthly 
hour of the night, fearless and unmindful of 
his surroundings, Dhruva went on. ‘Tears were 
streaming down his eyes and fervent prayers 
were on his lips. And it seemed as if his heart 
would break, so intense was his longing to 
see the Lord. At last came the holy sage Narada 
who consoled the boy with loving caresses and 
illumined his soul, That earnestness coupled with 
sincerity works wonders in religion, is well exempli- 
fied in the divine life of Sri Ramakrishna Deva, 
Mad for truth and God-vision he passed his days in 
the temple garden of Dakshineswar without stirring 
a single step outside. And driven by the in- 
scrutable will of the cosmic Intelligence came the 
roll of teachers to help him in his spiritual 
progress. 

The seckers after truth should, however, beware 
of deception. The world is not without charlatans 
who, in order to gain some selfish end of their own, 
waylay the unwary by an extravagant parade of 
their intellectual or occult powers. These hypo- 
crites, themselves immersed in ignorance, go, in 
their vain conceit, to take others on their shoulders, 
cause their ruin and hasten their own too. 
The real teachers may have little of book-learning, 
yet their lives, simple, pure and selfless, preach 
better and louder than the thunderings of the 
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professional preachers. Not to speak of the 
Avataras, the incarnate teachers who can convert 
into saints the vilest of sinners with a mere touch 
or wish, even men of realisation who are compara- 
tively of a lower rank to them are mighty spiritual 
forces. In religion itis not theory that so much 
tells as life. ‘The lives of such great men are the 
perfect embodiment of the highest religious ideals 
and the spirit of the scriptures is truly fulfilled in 
them, ‘ 

In the economy of nature arich harvest can be 
reaped only if there are not only good seeds, but 
also a fertile field, ploughed and manured well. 
The one without the other is abortive. Similarly 
in the spiritual plane, spiritual impulses are wasted 
if the persons that are to receive them are undeserv- 
ing. Both the receiver and the giver should be 
fit and deserving and their combination alone 
results in a rich harvest of spiritual progress on 
and on, qTraxat ArHr HMetlsea Aeyr, say's the Sruti, 
Wonderful is the teacher who speaks on Bralima- 
juana and clever is the disciple that listens to it. 
Earnest in his hankering after truth and pure in 
thought, speech and deed, the disciple must have 
also that singleness of devotion to his chosen ideal 
and spiritual master, as the worldly-minded have to- 
wards sense-objects and must again struggle con- 
Stantly and steadily till the goal is reached. 
People, who think that religion is the safe and com- 
mon refuge under which the idle and do-nothing 
take shelter, should be disillusionised that religious 
life, far from being a life of ease and comfort, 
involves, on the contrary, a continuous fight and 
unremitting grappling with adverse circumstances. 
With infinite patience and indomitable courage 
he should face and overcome them and stick to his 
ideal, ‘The world shudders at the very mention of 
death, but how boldly did the litle boy Nachiketa 
stand before the grim and towering figure of 
Death as an enquirer! Death recognised the 
heroic and superhuman stuff of the boy. Siill 
in order to test his strength and sincerity of pur- 
pose he proposed to offer him the most covetable 
things of the earth, a bit of which would be tempta- 
tion enough even for celestial beings. But nothing 
short of the solution of the enigmatic problem of 
Death would satisfy the questioning soul of Nachi- 


THE TEACHER AND THE DISCIPLE 


231 


his soul with a long illuminating discourse on the 
nature of the Self—Its birthlessness and deathless- 
ness. Nachiketa stood indeed as one of the rarest 
disciples in the dim ages of antiquity, 

Often it happens that inexperienced travellers, 
who seck directions at each stage of their journey 
from all whom they come across and act according- 
ly, are bewildered and benighted. A wise man, 
on the contrary, if bound for a strange, distant 
land, rejects all other advice except that of a 
person who is acquainted with the road and he 
reaches his destination safely, Similarly in our 
pilgrimage to the kingdom of God we should relie 
on the instructions of a single guide—one who 
knows. Various are the ways to the realisation of 
the ideal according to the varied tastes and likings 
of men. Some prefer Bhakti—selfless love, others 
like Juanam—reasoning and discrimination, others 
again are for Nishkama Karma—disinterested work 
and so on, each realising the ideal in his own way, 
Hence it is quite natural that there should be 
difference among teachers who preach different 
creeds, But a disciple should be on his guard 
and see that he does not follow everybody. The 
Guru should be one and single for most men. 
The time-serving tendency of hunting after lots of 
teachers, but sticking to none, is responsible for 
the confusion and spiritual failure of many a 
disciple. 

Intuitively aware of the inner pulse of the 
disciple, the peculiar bent of his head and heart, 
his failings and drawbacks and his latent poten- 
lialities, the Guru, like an expert physician, ad- 
ministers the right medicine. At the outset he 
initiates the disciple into spiritual life by giving 
him the ‘Mantram,’ the mystic and potent symbol 
of his chosen Ideal—the divine elixir that, re- 
peated and meditated on with reverence, heals the 
sores due to past misdeeds, and helps the all- 
round growth of his divine consciousness. Not 
considering his duty finished there, the Guru, ever 
alert and watchful, constantly saves the disciples 
from dangers and difficulties and helps him on. 
Hence it is highly desirable that the disciple 
should approach the Guru with child-like frank- 
ness, look upon him as the living representative 
of his Ideal, serve him with the utmost reverence 


keta, Highly pleased at the non-attachmentand un- ~ and abide by his precepts with unquestioning 


flinching determination of the boy Death awakened 


faith. Not to speak of the height of ingratitude, 
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totally vain and fruitless are the efforts ofa dis- 
ciple who doubts his Guru and is lukewarm in his 
devotion to him, ‘That Gurubbakti is the adaman- 
tine basis upon which the magnificent edifice of 
spirvael life stands, defying all baneful influences, 
is borne out over and over again in the lives of 
many a Miiterate as Giri was, he had 
net the intellect to appreciate the scholarly dis- 


devotee, 


cussions of the master, Sankaracharya, like other 
disciples and he would therefore sit as a mute 
spectator at the time of debate, Though dull in 
intellect, Giri was decidedly mild and loyal and 
Made the service of the master his only worship, 
ever lovingly ministering to his physical needs, 
The touch of egoism which was Jurking in the 
minds of Padmapada and others and the silent 
sersices of Giri did not escape the notice of 
Sankara, In order to correct the former and re- 
ward the lauer one day he heartily blessed Giri 
and opened bis spiritual eyes, ‘The dark veil of 
ignorance that shrouded his soul was drawn aside, 
the knots of his heart were tom through, bis doubts 
were solved and his Karmas past, present and 
future along with their fruits were worn out. Like 
a wan altogether transfigured he saluted the 
the Guru addressing him in scholarly rhymed 
verses, Sankara henceforth called him by Totaka- 
charya, for his intense 
Totaka metres. Giri was indeed an ideal disciple. 
The noblest of disciples was Narendranath 
who became the illustrious Swami Vivekananda by 
the divine touch of Bhagavan Sri Ramakrishna, 
Unftiended he went to the West, and preached the 
Sanatana Dharma as lived and retold by his master 
and proved its excellence—its universal, catholic 
spirit and its rational, scientific basis. The people 
of the West listened to the heroic Hindu Sannyasin 
with admiration and showed much appreciation of 
him. But amidst the world-wide name and fame he 
Knew in his heart of hearts that he was but an instru- 
his master and longed for those days of 
Dakshineswar when he used to sit at the feet of 
his Master as a simple boy, hanging on every ecstatic 
word that fell from his lips. “IfI have told you 
one word of truth,” declared the Swamiji before 
the world, “ it was his and his alone, and if I have 
told you many things which were not true, which 
were mot correct, which were not beneficial to the, 
human race, they were all mine, and on me is the 


devotion welled up in 
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responsibility.” What an excellent expression of 
superb loyalty and devotion! 

This relation between the teacher and the disciple 
has its basis net upon the quicksand of selfish 
interests but upon the solid rock of pure love and 
genuine thirst for truth. Himself basking in the 
sunshine of spiritual bliss, the teacher is naturally 
actuated by Jove to share it with others, In the 
same way it is sincere hankering after truth, and 
not idle curiosity or intellectual passion, that brings 
the disciple to the teacher, How sweet and sacred 
is this relation! It opens the gate of salvation and 
is the paving stone that leads to final bliss. 
Thus the galaxy of India’s chosen disciples exempli« 
fies the truth that but for Gurubhakti Indian life 
would be a hopeless failure, for the strength of 
Indian life depends upon religion which again 
has its root in s@r—devotion to the Guru and 
the sacred scriptures, 

Tet us all bow down to the teacher who re- 
veals the Brahman that pervades this boundless 
uuiverse of beings, movable and immovable. 


PAUTAUTATAHI SARA AT BUA | 
BL YS Aldea Ba TEN Ahaey aA: UN 


BrauMacnart BHAVACHAITANYA, 


VIVEKACHUDAMANI. 
(Continued from page 214.) 


wag yaragaa Afar 
ARAATSFAM ETAT: AT | 
Wrat + wee caaaa Wa 
AWACYARUTASraaT Fer WEYL 
495. I alone reside in all beings as 
Knowledge, being their internal and ex- 
ternal support. I myselfam the enjoyer 
and all that is enjoyable,—whatever I 
looked upon as ‘this’ or the not-Self 
previously, 
[{ Support—being the substratum of all super- 
impositions. 
Previcusly—before Realisation. ] 
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Reqaarsgarearat wear ferowedtera: | 
seqara faafiaead Ararareafawarea eee 

496, In me, the ocean of Infinite Bliss, 
the waves of the universe are created and 
destroyed by the playing of the wind of 
Maya. 


eyerfeurar Ata aferar war 
AAAS EHTATA GTR: 
wret AAT ReTHaICaATT- 
mearaat farmataaaee Neel 
497. Such ideas as gross and so forth 
are erroneously imagined in me by people 
through the manifestation of things 
superimposed,—just as in the indivisible 
and absolute time cycles, years, half-years 
and seasons etc. are imagined. 
[ Cyeles—The period of duration of the Universe.) 
BU AAT WaT 
wate Weclaarag(aa: t 
AARC IATA ATA 
AC PaaarAIAATE: ESI 
498. ‘That which is superimposed by the 
grossly ignorant fools can never taint the 
substratum; ‘The great rush of waters ob- 
served in a mirage never wets the desert 
tracts. = 


BAMA WA, LAT Sz 
ATAAAREAAAATMISTA | 

Waapaaraaareatse- 
Ararhraeareraa star see MEE 

499. Jam beyond contamination like 

the sky; Iam distinct from things illu- 

mined like the sun; I am always motion- 

less like the mountain; I am limitless like 

the ocean. 


a 4 2aa Warat Adaa faqaa: | 

Wa: Hal A AGA HMaceaAGg_a: IlYooll 
500. I have no connection with the 

body, as the sky with the clouds; so how 
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can states of Wakefulness, dream and pro- 
found sleep, Which are attributes of the 
body, affect me? 


sarfrcrarfa a ae seater 
a wa waiter wetfa wew | 
w aq sittin faa wart 
warfaftare wa afer: yori 
501. It is the Upadhi (superimposed at- 
tribute) that comes, and it is that alone 
which goes; that again performs actions 
and enjoys (their fruits), that alone 
decays and dies, whereas I ever remain 
firin like the Kula mountain. 
(Kula mountain—mentioned in the Puranas as 
being wonderfully stable, } 


a & safaa a a frat: 

aenare fatane | 
aarerar at fafasy faceact 

sata gay: & wet F WeT yoril 

502. ‘There is neither engaging in work 

nor cessation from it for me who am al- 
ways the same and devoid of parts. How 
can that which is One, concentrated, 
without break, and infinite like the sky, 
ever exert? 


[ Concentrated—like a lump of salt which con- 
sists of nothing but salt.] - 


guar qrarfa faker 
fastaat farawaacrea: 
Sal AAAS garayza- 
Ha wararmataeate sf: iyo3i 
503, How can there be merits and 


demerits for me who ain without organs, 
without mind, changeless, and formless,— 


- who am the Realisation of Bliss Absolute? 


The Sruti also mentions this in the pas- 
sage, ‘‘ Not touched &c.’? 

[ Srufi &c.—Brihadiranyaka Upa., IV. iii. 22— 
(In the state of profound sleep a man becomes) 
“Untouched by merits and untouched by demerits, 
for he is then beyond all the afflictions of the 


ae te _ 
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heart!’ Tt may be added here that the experience 


of the Sushupta state is cited in the Srati merely 
mean illustration of the liberated state, which is 
the real state of the Atman, beyond all misery, 
Vide Sankara’s commentary on the chapter, J 


eras equayeay at dat at aes Bey awl 
4 equa afenfareqed afmereqara lyoel 
$04. If heat or cold, good or evil hap- 
pens to touch the shadow of a man’s body, 
it affects not in the least the man him- 
self, who is distinct from the shadow. 


a aiigat areaaal: degaa fraqara | 
wfwareqardrt gesan wets Woy 


505. ‘The properties of things manifested 
do not affect the Witness which is distinct 
from them, changeless, and indifferent,— 
as the properties of a room (do not affect) 
the lamp (that ilumines it). 


cedar wafin ater 

werar arena | 
IH Iars sUifIAATAAy- 

wae Qeahaarenar 7 Noel 

506. As the sun is a witness with re- 

gard to men’s actions, and fire burns 
everything without distinction, and as the 
rope is related to a thing superimposed 
on it,—so am I, the unchangeable, intel- 
ligent Self. 

{ Swr......aefions—people do good and bad 
deeds with the help of sunlight, but the sun is un- 
affected by their results. 

Rope fe —the relation of the rope to 
snake is wholly fictitious. 


S& em J of—unconcerned with the activities of 
the Buddhi. ) ; 


ware ar archwate ard 

ates at draftaans area! 
HUT ar aaaaniys ary 

BISE TAATATATATETTAT MYors! 


S507. I am neither the doer nor do I 
make others do any action; I am neither 


the 
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the enjoyer not do I make others enjoy} 
I neither see nor do I make others see;— 
Tam that Self-effulgent, ‘Transcendent 
Atiman. 


{ Zam neither &c.—I am free from all activity, 
direct or indirect. 


Transcenden{—beyond the range of sense. ] 


aaeqaral wfataradier 
aiataa zetadt aaa | 
eafaraya taafafartint 
mellifer Wienries weit Sher Ba Wot 
508. When the supervening adjunct 
(Upadhi) is moving, the movement of the 
reflection which is due to the Upadhi-is 
ascribed by fools to the object reflected, 
such as the sun, which is free from activity, 
—(and they think) “I am the doer,’’ I 
aim the enjoyer,’’? ‘‘I am killed, oh alas!’’ 
{ Supervening adjunct—e, g. water, in which the 
sun is reflected. It is the water that moves and 
with it the reflection, but never the sun, though 
ignorant people may think the sun is also moving. 
Similarly, all activity which belongs to the Buddhi 


under the reflection of the Atman, is erroneously 
attributed to the latter, 


“Tam the doer,” &e.—This is how the igno- 
rant man thinks and wails. } 


(To be continued.) 


EPISTLES OF 
SWAMI VIVEKANANDA, 


( Translated from Bengali. ) 
CLXXXI. . 


( Written to a Bengalee lady.) 
1897. 
Dear Mother, 

Please be not anxious that T conld not write 
to you and could not go to’ Belgaon. I. was 
suffering very much from illness and it was 
impossible for me to go then. Now thanks 
to my travels in the Himalayas I have great- 
ly regained my health. I shall soon resume 
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work, In two weeks I am going to the 


Punjab, and just after delivering a lecture or 
two at Lahore and Amritsar, I shall) start 
via Karachi for Gujrat, Cutch ete. I shall 
surely see you at Karachi, 

This Kashmir is a veritable heaven on 
earth. Nowhere else in the world is such a 
country as this, Mountains and rivers, trees 
and plants, men and women, beasts and 
birds,—all vie with one another for excellence. 
I feel a pang at heart not to have visited it 
so long. DPlease write to me in detail how 
you are doing, mentally and physically, and 
accept my special blessings. I am _ con- 
stantly having your welfare at heart, know 
this for certain, 

‘ Yours sincerely, 
Vivekananda, 


CLXXXII. 


1897.. 
Dear. 


Reached Murree from Kashmir in the even- 
ing of the day before yesterday. Everybody 
had an enjoyable time of it, only K— and 
G— suffered now and then from fever which, 
however, was but slight. This address ‘is to 
be sent to the Raja of Khetri, Have it 
printed in gilt, &c, The Raja is expected at 
Bombay about the 21st or 22nd of October. 
None of us is staying at Bombay at present,— 
if there be any, send him a copy so that he 
may present the same to the Raja even on 
board the ship, or somewhere in the city of 
Bombay. « Send the superior copy to Khetri. 
Have this passed in a meeting, and if any 
change is needed, no harm. Then sign it, 


all of you, only leaving a blank for my name,- 


and I shall sign it on going to Khetri, Let 
no pains be spared in this. * * 
* * Captain Sevier says he is very 


anxious for a site, 
near Mussoorie or in some other central] place, 
as soon as possible.......The thing is that we 
do not want a place which is too cold, at the 
same time it must not be too hot, 
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is unbearable in summer, but pleasant in 
winter; Mussoorie itself is, I dare say, 
not the tight place for many in winter, 
Above or below it, that is, in British or 
Gharwal territory, same land is sure to be 
found, At the same time there rust be a 
supply of water at the place throughout the 
year, for drinking purposes and for everyday 
use. My plan is this: With only A~— and 
G— I go from Murree to Rawalpindi, thence 
to Jummu, thence to Lahore, and from Lahore 
straight to Karachi,....,.Give my hearty love 
and blessings toS— Babu. Iseethat M. has 
buckled to work aftersuch along time. Give 
him my special love and greetings. To see 
him, with his feminine retiringness, stirred to 
work, my courage has gone up by leaps and 
and bounds, I am writing tohim to-morrow 


even. Victory to the Lord !—To work! Ta 
work | 
Yours affectionately, 
Vivekananda, 
———————— 
FROM ‘THE HYMNS OF TAYUMANA 


SWAMI. 
_XIV.i—Coentinued. 


p24 
And Thee embracing Heav'n and earth and alt 
I'll write upon the canvas of my soul, 
And gazing hail Thee, Darling of my heart. 
And oft and ev’r possessed and filled with Thee, 
Bereft of thought of aught but Thee forsooth 
Will I, like lave-lorn maids, bewail and cry 
With melting heart and flooding streams of (ears, 
And pine and sigh in ecstasy of love! 

. 25. 
Somelinian my mind inclines to ruinous creeds 
So that Thy lov’rs who having known the truth 
Are one with Thee in bliss, cry out alarmed. 
And then I clear my mind and set me right ; 
Then will I seek the hills and seas and wilds 
To live on pods and on dry leaves and green ; 
Then like a pot will I too roll on earth 
And in despair address, “O Sun and Moon, 
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26, 
“Who may He be that first ordained you thus 
“To rive and set, that night and day return 
“And go in constant rounds: What Glory His! 
“() Mowing Wind, tell me whose will is it 
“That bids thee whirl about unceasingly ! 
“Ponder, O Flooding Clouds, and counsel me 
“How best I may induce my Lord Supreme 
“To pour forth His abundant show'r of Grace ! 
27. 
“© Space Immense, Thou hast pervaded all, 
“© say what may It be that shineth out 
“Remaining still when thou hast vanished off! 
“© Earth, say what persists when thou art gone! 
“Can He* not tell, endued with lofty wit 
“The goal that lies beyond! O Holy Writ 
“Thy words are reckoned true and good indeed 
“Te one and all, speak out what thou hast found! 
28. 
* © Ocean deep, sublime beyond all words, 


“That roars aloud with countless arms outstretched,, 


“Who set thee gird this earth without a bank ! 

“© pretty parrots green that roam the woods, 

* O swarming bees of ample wings and swans 

“That haunt the lotus blooms, perchance ye are 

* On errands bound: have you yet ever seen 

“The Perfect One Supreme, speak out for once!” 
29. 

Like one who having lost his elephant 

Passeth his arm to search within a pot 

A fool am I: I long to mix with Thee 

Like salt in water and like camphor lit. 

Nor was it 1 that first set forth the law 

-—Did not the Books declare—that I endure 

As long as Thou the Gracious Lord Supreme, 

And mine are all Delusion’s growing bonds, 
30. 

And ever since the dawn of time I’ve borne 

‘TW whending agony through countless births : 

Nor is release yet come, nor do I know 

When first this bondage of the flesh began ! 

Then I would cry, * O rule this wicked cur 


* Adisesha in Hindu mythology is the power 
that supports the earth and other globes in their 
proper places. He is described as possessing the 
highest wisdom and as having the form of a thousand- 
hooded serpent. 
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“And trample all my woes! Shiyali’s Lord, (1) 
“O psalmist (2) whom the Lord Himself did serve ! 
* O Prince (3) of Grace whom Siva called ‘My child !’ 
31. 
“O Lord of Vadavoor (4) whom gods adore, 
“O Moola (5) great, O Lord (6) that came on earth 
“With Siva’s name to set us seek release |" 
And I would call Arunagiri (7) too 
That trod the Path of Peace and sought Thy Grace 
And cry aloud to all the saints, ‘O help!’ 
Then like a flawless picture would I stand 
Unmoved and then again would I lament : 
a3: 
“Ts there not one to answer a@// my wails 
At once and banish all my woes untold 
As Suka did of yore! Will not the Peace 
Where oneness and distinctions cease yet dawn! 
Will not the Lord of Peace Supreme vouchsafe 
To come again beneath the Banyan shade !”’ 
Thus have I pined like maids o’erborne by love 
In diverse moods: Thine is to fill my heart's desire. 


Glory to Him who Bauiteete Himself 

In time and space and causes manifold! 

His Mercy thrive ! Live ev’r the Law of Love 
That gave the Saiva faith and others too 

And still transcends them all! His Grace endure 
That brought me up and deigned me all this wit! 
O Hail! The Teacher ’neath the Banyan shade 
And Lovers Blest who have become the All! 


—A. K. 


(1) Gnana Sambandha, one of the foremost 
Tamil saints, 


(2) Sundarar, another of the foremost saints and 
singers whom the Lord Himself is said to have 
served as a messenger. 

(3) Appar, another of the Tamil saints who has 
been called the prince of singers and a contempo- 
rary of (1) and (2), 

(4) Manikyavachaka, the celebrated author of 
* Tiruvachakam” psalmody. 

(5) Tirumoolar, the author of ‘ Tirumantram.’ 

(6) ‘Sivavakya,’ one of the Siddhar school of, 
Tamil poetry. 

(7) He lived about the 17th century, the author 
of the popular ‘ Tiruppukal.’ 

+ When Vyasa called to Suka who was fleeing 
away from Maya as soon as he was born, he is said 
to have responded from all animate and inanimate, 
things in nature, ‘Here am I.’ 
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them learnedly, What we need is men whe 

CORRESPONDENCE : can live the Upanishads and the Gita. India’s 

greatness is that she always has half a dozen men 

SoME SANSKRIT SCHOLARS, who live God and then talk about it. ‘They are 

oe - the redeeming fact about our race. Otherwise we 

; To the Editor, P. B. would be the most commercial and materialistic 
Sir, race on earth. ‘There are countries that talk about 


Lately you have been publishing some very 
scholarly disquisitions by Mr. Ghosal. in your 
monthly. Mr, Ghosal’s criticisms of some Western 
authors, who have written about us from the Western 
viewpoint, are quite legitimate, 

His articles’ have started another interesting 
train of thoughts in me. I thank Mr. Ghosal for 
stimulating my mind. 

During my wanderings in North America last 
ten years I came across two groups of scholars 
who know Sanskrit. Most of them are authors or 
translators of books about India, The first group 
that I know of consists of men who have read 
the Gita in Sanskrit, have done it into their own 
tongue for the pleasure of scholarship, But these 
men are lacking in the knowledge of the spiritual 
substance of the Gita—the sacred treatise has not 
influenced them a whit so far as their conduct goes. 
In fact their minds have remained impervious to 
our way of looking at things: the Gita’s point of 
view has never touched them, ‘They have studied 
our philosophy and literature either for academic 
honours or for the steeplechase of pursuing an 
idea of their own throughout every Sanskrit book 
that they look up. 

I wanted to find a Max Muller of some sort in 
those gentlemen; instead I found sanctimonious 
pedants. To them a string of degrees were the 
end for studying Hindu philosophy. 

Take Mr. Ghosal’s criticisms of some of the 
Western scholars: he seems to find in almost all 
those men a tendency to criticise where, when, and 
how a particular Sanskrit work was written. These 
scholars have not faced the one Truth that Max 
Muller seized upon: namely, the ancient Hindu 
point of view about God, Freedom, and Immortality 
will enable anyone to-day to attain Moksha; the 
Hindu way of looking at life is- essential; hence 
any living man ought to attain that particular out- 
look. 

Iam sick of scholars that are merely curious, 
looking fer new.curiosities in order to talk about 


God; they find the end of the matter then and there. 
Our sacred soil asks, “ Have you seen Him ?” 
Around that our life moves. 

In America I have found three Sanskrit scholars 
who perceive the truth of our point of view and 
try to live their lives accordingly. Prof. Arthur 
Ryder, Prof. Walter Clarke, and Pau) Elmar 
More know their Sanskrit and our philosophy as 
a thing to belived. And as I wander through the 
States I look for men like them. ‘They are the 
salt of Sanskrit scholarship. ‘The other curious 
gentlemen must be below the salt of true love of 
knowledge ! 

Ryder and the other two gentlemen agree that 
the Gita is the record of a Beatific Vision—only— 
only better than Dante’s, 
only ; while that of the Gita can be had by any one 
who wishes to make the effort. Arjuna saw Viswa- 
rupa so that we all will and can when we wish to 
and when we pay the price. 

Now all the scholars who try to give us the 
sources of the Gita and its exact date irritate me. 
for they are detracting from the real interest of 
the Blessed Song. We do not care when and 
who wrote the book.* We want to know how he 


*It is true that the real interestof the Gita, Upani- 
shads, and our other scriptures lies in their spirit- 
ual substance and capacity of giving spiritual 
vision, changing buman outlook on life and 
influencing our conduct. Consequently all exclusive 
concentratedness of interest on the historicity of 
their details, tending to obscure their real import 
and giving the impression of their teachings standing 
or falling with the historicity of their personalities, 
(which they professedly do not, resting as they do 
on the eternal principles of man, Nature and Self) is 
to be deprecated. Still it cannot be denied that the 
enquiry into the chronology, the order of their 
thoughts, the historical evidence of their perso- 
nalities, have their place, if a subordinate place, 
in a right and comprehensive view of culture.’ 


Dante’s vision was his 


; 
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saw God And the Gita is precisely the book that 
tella “How” 


men can follow his example. 


ene man saw God, and how we as 


* Wards, words, words” will not take the place 
Give us a man like Vivekananda 
he will outweigh all vour learned 
men asa mountain outweighs feathers. Save us 
from pedants ! 

T am yours sincerely, 


Dhan Gopal Mukerji. 


of realisation 
whe saw God 
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Sir ¥ C. Bose--His Life and Speeches. 
Ganesh & Co., Madras. 
The enterprising 


Messrs. 
Pp. 271. Price Rx, 2. 
firm of booksellers, Messrs, 
Ganesh & Co, is doing a very useful work by 
publishing the lives and activities of Indian cele- 
brities. The just estimate and appreciation of 
Indian genius and personalities by the Indian mind 
and acqeaintance with their inner seats of 
strength, noble impulse and persistent energy in the 
face of difficulties and obstacles is of the highest 
importance in stimulating our consciousness, 
obscured in the power of appreciation of its own 
products by a depressing loss of faith in’ its power 
and potentialities, The life of Sir J. C, Bose, is 
an ennobling record of the history of activity of a 
pure Indian genius excelling in a field of work, 
supposed to be constitutionally unfavourable to the 
Indian mind. In the history as told, we get three 
lessons foreibly impressed on our minds from the 
life of Sir J. C, Bose. First his great perseverance, 
untiring Industry in the face of difficulties and the 
determined will to overcome them; secondly his 
great idealisation of the sacredness of his work 
rousing in him an exalted feeling of Sraddha, 
impelled by which he concentrated all the powers 
of his being on his work at hand, as a devotee 
turns the whole capacity of the love and reverence 
of his being on the Deity of his adoration. This 
is indeed the spirit of Karma-Yoga, and success, 


Our eylture was somewhat deficient in this aspect, 
and it may well, without disloyalty to its governing 
truth of spiritwal vision and in subordination to it, 
complement itself inthe historical aspect, the orderly 
succession of events, personalities and chronology 
of ideas etc.—Ed. P. B, 
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although not invited, follows like a slave in the 
train of such a divine worker. Thirdly his wide 
outlook and vision which is not “cribbed and con- 
fined” within the narrow domain of his special line, 
but always strikes out into bold generalisations 
harmonising the results of science with the truths 
of Religion and Philosophy, In this he has brought 
the contribution of the synthetic mind of India into 
the field of exact scientific observation and experi- 
ment, 

The account of the researches and discoveries 
of Sir J.C. Bose is given in an casy form by 
quotations from his popular lectures so that even a 
lay reader can understand them and learn for himself 
how far-reaching the results are in revolutionising 
current modes of thinking. A description of the 
wonderful inswuments for recording the phenom- 
ena of plant life, and a good photo of Sir J. C. 
Bose would have added much to the value of the 
book. We have also noticed a number of copy 
and printing mistakes which is to be deplored. The 
book has a good get-up. 


REPORT. 


Tue Nivereenth Annvat Report or tne R. K, 
Miusston Srvasurama, Kanxkuan, Harpwar. 

The present report shows an increased record 
of usefulness and relief carried to the distressed 
people by the Sevashrama from January to Decem- 
ber, 1919. tis gratifying to find that in response 
to an appeal in the previous year for funds for 
building a General Ward, the generous public 
have after all removed the want and the difficulties 
under which the Sevashrama had so long been 
Jabouring and thereby earned the blessings of God 
and the gratitude of the diseased poor, 

The report under review is a sure testimony to 
the larger amount of help that has been ad- 
ministered to the suffering ‘humanity during the 
year. The total number of persons who obtained 
relief during the period were 15,351 of whom 
9.272 were males and 6,079 were females, belong- 
ing to all classes, and from all quarters of India, 
It will further be seen from the record that the 
relief work of the Sevashrama has rapidly increased 
from 42 indoor and 178 outdoor patients during 
the first year of its existence td 381 indoor and 
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15,351 outdoor patients during the year under 
review. Out of 381 indoor patients, 342 were 
cured and discharged, 29 left treatment, 10 died, 
and 6 were still under treatment at the close of the 
year, Thus the great’ increase in the number 
of patients who daily come to the Sevashrama 
for relief, unmistakably proves what amount of 
disease and distress there is in Kankhal and ex- 
hibits in bold relief, what an amount of | silent 
sufferiug remains long hidden under the pleasant 
exterior, 
The following is a brief summary of accounts of 
the Sevashrama duting the year under review :— 
Last year’s balance a. Rs. 7736-11-6 
Subscriptions and Donations 
received during the year1gtg ,, 12205-15~9 
Grand total we Rs. 19942-11-3 
Total expenditure .,,. 5, 7273-13-6 


Balance in hand «» Rs, 12668-13-9 
But inspite of unstinted help from the public 
and such financial resources at its disposal, the 
necessities of the Ashrama are none the less press- 
ing than before. The outdoor Dispensary is a 
very urgent necessity of the Ashrama, for the 
number of patients has greatly increased and as 
such the present dispensary building has proved 
too small and inconvenient. Besides this, the 
Night School attached to the Sevashrama had so 
long held its sittings in the veranda of the Dispensary 
Building and in view of the shortness of funds 
the Ashrama has not yet been able to construct a 
building for the school. A Rest House for the 
friends and relatives of indoor pilgrim patients 
has also been found necessary. Therefore, it is 
proposed to build a pucca house for this purpose 
“which is estimated to cost Rs. 3000. 
It will perhaps be needless to remark that the 
Sevashrama has been doing for these nineteen 
years a work which is sacred and fulfils a vital 
need in the present state of the country. The fact 
that the Sevashrama is situated in the heart of a most 
ancient and holy place of pilgrimage like Hardwar 
‘makes the work far more immensely useful than 
otherwise it should be. In order that it may 
continue this philanthropic work of serving suffering 
humanity and help to spread the light of education 
among the “poor-Narayanas”’ here, a permanent 


REPORTS 


259 


fund is absolutely necessary. We hope the gener. 
ous public will kindly feel for the poor and the 
helpless and place the institution on a permanent 
footing by means of liberal endowments. Over 
and above these there is a small libtary attached 
to the Ashrama which is too small to sapply the 
whole of the intellectual and spiritual demands of 
the readers. The Ashrama appeals to the authors 
of books, booksellers and publishers, the editors 
of newspapers and journals ete. to be good enough 
to make kind and generous conuibutions of the 
same to the Sevashrama Library and remove a 
sorely felt want. 

It further tenders its heartfelt thanks to all 
sympathisers and donors whose timely and un- 
stinted help has raised the Sevashrama to the 
present responsible status. Contributions, however 
small, will be thankfully received and acknowledged 
by (1) Swami Kalyanananda, Secretary, Ramkrishna 
Mission Sevashrama, Kankhal, Dt. Saharanpur, 
U.P. (2) The President, Ramkrishna Mission, Belur 
Math, P. O, Belur, Dt. Howrah, Bengal. 

. 


The first General Report of the Ramkrishna 
Sevasamili, Kalma, Dacca. We are glad to 
know that this Ramkrishna Sevasamiti of Kalma, 
started with a humble beginning, has been able to 
establish itself asa beneficent institution even in the 
midst of discouraging circumstances. ‘he country 
is in’ need of such philanthropic organisations 
and the more there are institutions like this the 
better it is for the motherland. The Kalma Seva- 
samili has already started boys’ and girls’ schools 
to impart the light of free education to one 
and all irrespective of caste or creed. In view of 
giving better facilities to the people for utilising 
the products of home-made industry and thereby 
teaching them self-help in these days of economic 


distress and famine, the Sevasamiti has also started 
a Vivekananda Technical Institute there. Besides 
these the workers distributed medicine, clothes 
and rice to the best of their abilities in the affected 
areas during the late cyclone. But the difliculty 
which the Samiti has been experiencing for the 
last few years is the financial stress for which 
many other good projects and even the present 
responsible works have suffered a good deal. All 
contributions, however small, for the upkeep of 
the institution and stimulation of its further acti- 
yities in future, will be thankfully received and 
acknowledged by Binodeswar Das Gupta, Secretary, 
Ramkrishna Sevasamiti, Kalma, Dacca. 


‘ 


NEWS AND NOTES. 
Swamt Paramananda of the Vedanta Centre, 
Boston, spent some time in June tg20, in Cin- 
cinmati, U.S. A. and gave a series of lectures on 
Veduita, “Spiritual Consecration,” “Life After 
Death" and © Unity a Universality” were three of 
his best lectures and much interest: was manifested 
and appreciation shown by his audience, This 
is the Swami's fourth visit to Cincinnati The 
sieady growth of interest has led to the formation 
of a study group which will meet once or twice a 
week for the study of Vedanta philosophy and 
scripiures, 


Ix is gratifying to note that the Vivekananda 
Society, Colombo, shows a distinct: progress in its 
monttoht philanthropic activities, Constituted 
tonter an able managing committee, the Society 
had, during the year ander review, 253 members 
on the roll as against 2q1 atthe end of the pre- 
The weekly classes for the study of 
Sivagnana Suldhiar and for that of Saiva Shid- 
dhamtam were held and conducted under the 
guidance of Suimanu Thiyagarajakurukkal and Mr. 
A. Chellappa respectively, ‘There is a fairly 
equipped library containing 852 books on various 
subjects, ‘The celebration of the fifty-cighth birth- 
day of Swami Vivekananda and the opening of the 
New Home of the Society came off on the 2gth 
Mareh, 1920, on which occasion a large number of 
members, well-wishers and sympathisers of the 
Society were present. The purchase of this New 
Home tor Rs, 33,500 has burdened the Society 
with a heavy debt of Rs. 20,500 carrying interest 
Ai to per cent per aunum payable monthly in ad- 
vance. Relying on the help of the Hindu public, 
it has shouldered this financial responsibility and 
has been ying to promote the cause of Hindu 
Religion. 


ceeding year. 


Tus Eleventh Annual Report of the Sri Rama- 
krishma Ashrama, Bharukati, is a glowing testi- 
tony to what efficient units of philanthropic 
organisation can do in the country towards suc- 
couting the distressed population in times of 
famine, epidemic ete. The workers administered 

tmedical help to 95 patients from the outdoor 


Charitable DispeuSaty and nursed a good number 
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of patients suffering from various diseases. They 
provided for the maintenance of 14 distressed 
families, 2 Mohammedan orphans and 1 helpless 
Hindu boy, 138 poor men got monetary help 
from this Institution which bore, moreover, the 
partial expenses of 11 deserving students for the 
prosecution of their studies, ‘The Ashrama orga- 
nised water-supply at different places and fairs, 
Four years back afree school was started within 
the Ashrama precincts to impart free education to 
boys of all denominations irrespective of caste, 
creed or status, which has been raised to the M. EF, 
Standard in’ January last, The total number 
of students at presentis 82. It has further done 
invaluable service in the Famine and Cyclone 
Relief works and distributed 269 pieces of cloth 
amongst the poor, 


—_—— 


Wr ave glad to learn that itis proposed to take 
up early the constuction of the building of Sister 
Nivedita Girls’ School, Calcutta, on its newly ac- 
quired site in Nivedita Lane, The cost of 
materials is three times what it was five years ago, 
and the proposed building would require, on 
rough computation, about Rs. 90000,—quite a 
large figure, But in view of the crying need of 
female education on national lines, it is not too 
much to expect that this sum, too, will be forth- 
coming, Sister Nivedita’s noble and unselfish life 
itself should be an inspiration to all generous souls 
to help in this great cause. Any contribution will 
be gratefully received and acknowledged by— 

The Secretary, Ramkrishna Math and Mission, 

1. Mukherji Lane, Baghbazar, Calcutta. 


Manager’s Notice. 


It has been decided to improve the paper of the 
foreign edition of Prabuddha Bharata from the 
coming year. The annual foreign subscription 
from r1g2t will be Rs. 4 (about 8s. 6d. ). It is 
hoped our foreign readers will welcome the im- 
provement. Should anyone like to discontinue 
subscribing to the paper, the Manager will be 
much obliged by a timely intimation. Foreign 
subscribers who are in arrears are requested to 
kindly send their dues at an early date, 

Manager, P. B. 
Mayayati P. O., Dt. Almora. India, 
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ADVERTISEMENTS iil 


Himalayan Series 
Works of Swami Vivekananda, 


comprebensiye lecture Rs. As, P. 
PG 


MY MASTER.—A ; 
ov Sri Ramakrishna, with Mr, 


Majumdar’s account of the Master oe 7.0 
To the Subseribers of P. B, On Sao 
SANKHYA AND VEDANTA.—8 lectures ... © 10 oO 
‘Yo the Subscribers of P, B. o 7 0 
BONDAGE AND FREBDOM, eo 1rée 
ADDRESSES AT THE PARLIAMENT OF RELI- 

GIONS, CHICAGO. Revised Edition. °o 3.0 
Do Do ‘To the Subscribers of P, B. o 1 6 
Do Do 25 Copies. iis (3 aeOeeg 
Do ‘To the Subscribers of P. B. Do... 1 12 06 
JNANA YOGA.—(2r lectures) Revised Edn. 1 6 9 

Do. To Subscribers of .. B, cen ee 
TWO LECTURES ON KARMA YOGA, °o 200 


Epistles of Swami Vivekananda,— 


First Series & Fifth Series each, og CO 
To Subscribers of P. B, each, ... 0 5 © 
Do. Do. Second Series Rv O12 0 
To Subscribers of P. B,... - O10 0 
Do. Do. Third Series. Pages 144. ...0 6 © 
To Subscribers of P. B. Sr ia ie 
Do. Do. Fourth Series nf ove OLN ORO 
To Subscribers of P. B. oss Oh 0 


From Colombo to Almora,—The most 
complete collection of all the inspiring lectures, 
discourses and replies to the various addresses 
of welcome, ete., (numbering thirty) delivered in 
India from 1897-1901. 

Second Edition. Price Rs. 2. 

Raja-yoga.—Price Re. 1-4. To the Subs- 


cribers of P. B. Re. 1. 
Reply to the Madras Address 0 2 0 


Swami Abhedananda's Lecttresand Ad- 
dresses in India. Pp. 256, Price Re. 1-6, 
Foreign (Post paid) 75 cents or 2s. 6d. 


Gita, Text, translation, word-for-word render- 
ing and notes by Swami Swarupananda, 
Second Edn. Cloth-bound Rs, 2-8-0, 
Subscribers of P. B. Rs. 2. 

—o———_ 

In the Hours of Meditation, By a Disciple. 

Size 6} by 32 inches. Pp. 136. Cloth, Superior 

paper As. 10. To Subscribers of P. B. 8 as. 


Postage Extra. 


Apply to Manager, 
Advaita Ashrama Publication Dept. 
' 28 College Street Market, Calcutta, 


SRI RAMAKRISHNA’S 


TEACHINGS. 
(Part I) 
(Mainly edited by the Sister Nivedita) 


An exhaustive and authenticated col+ 
lection of Sri Ramakrishna’s sayings, 
parables, answers to questions etc.,— 
arranged according to subject. 

GoopD PAPER, STRONG BrNDING (Cloth) 

C With portraits of the Master and tie temple he lived fa J 


PART II—Just out. 


Crown Size; price, Re. t each, 
Foreign, Re. 1/8. 
(For Inland Subscribers of Prabuddha Bharata, 
As. 14 each). 
Please apply to—Manager, 
Adyaita Ashrama Publication Dept, 
28 College Street Market, Calcutta. 


WORKS BY THE SISTER 
NIVEDITA 
The Master as I Saw Him. Price Re, 2-5. 


The Civic and National Ideals. Price Re. 1. 

Cradle ‘l'ales of Hinduism. Price Re. 1-12-0, 

An Indian Study of Love and Death, Price Re. 1-1. 

Notes of Some Wanderings with the Swair! 
Vivekananda Price Re. 1-4 as. 

Studies from an Eastern Home Re, t-4, 

Hints on Education. Price As. 4. 


“Kali The Mother. Reduced price r4 as. 


Footfalls of Indian History. Price Rs, 2-8 as, 
Aggressive Hinduism. Price 4 as. 
The Web of Indian Life. Rs, 2-10, 
Postage Extra. Apply ta Manager, 
Advaita Ashrama Publication Dept, 
28 College Street Market, Calcutta. 


MINOR UPANISHADS, 


Parts I & II, 
CONTENTS : 


Part [—Paramahamsa, Atma, Amritabindu 
Tejabindu and Sarva Upanishads. 


Part I1—-Brahma, Aruneyi and Kaivalya 
Upanishads, 
Price each Seveni atinas, 
To the Subscribers of Prabuddha Bhavata 
Five annas, Postage exira. 
Apply to Manager, 


Advaita Ashrama Publication Dep? 
28 College Street Market, Caicutta. 
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New Books 


SS 


WORKS OF 


of sme Paramananda and Sister SWAMI A B H EDA NA N DA 


Devamata, 


} 


Swami Paramaractar 


1. Tnyerson and Vedanta see 0-6-0 j 
2. Spiritual Healing im oe 0-3-0 | 
3 Harvest field of Life ,., vs 0-3-0 
4. Problem of Life and Death ... 0-6-0 
gs. ‘Self Mastery ... vee ive 0-5-0 ' 
6. Concentration & Wuminattion 0-5-0 
y. Universal Ideal of Religion... 0-5-0 
Sister Deyamata: 
x. Robert Browning & Vedanta 0-3-0 
2. Development of the Will... 0-3-0 


Apply to the Manager, 
Advaita Ashrama Publication Dept. 
28 College Sweet Market, Calcutta, 


Other Publications 
OF THE 
VEDANTA CENTRE 
BOSTON, U.S. A. 


( Parcn mvcw Rervvord ror ovrx Custonrrs ) 
Excellent gel-up ! 
By Swami Ramakrishnananda— 


Search After Happiness... a> 0 S070 
True Seif of Man ose ss .0)-9.0 
Wisdom and Devotion ou we O 30 
By Swami Paramananda— 
Vedanta in Practice erGlOL ew ut ATS O 
The Way of Peace and Blessedness cloth 1 12 0 
Path of Devotion (Cloth) Re.1/12. Paper o 12 0 
Power of Thought = W055. 0 
Principles and Purpose of Vedanta .., 0 4 0 
Teachings of Christ and Oriental Ideals 0 3 0 
Yoga and the Christian Mystics. a0 90 
By Sister Devamata— 
Sleep and Samadhi ies ve O88 0 | 
Eastern and Western Ideals 0 30} 
The Indian Miad and Indian Culture... o 3 0 | 
Practice of Devesion wee ww O 50} 
Apply to Menager. } 
Adveifa Ashrama Publication Dept. ' 


28 College Street Market, Calcutta. 


EXCELLENT GET-UP 


DIVINT URRITACE OF wAN (Cloth) Rs. 3 Oo 
PHILOSOPHY OF WORK, Maper ver ney 
GREAT SAVIOURS OF THE worLtD, Vol. L 

Cloth Gilt letlers wee ees TORO 
MUMAN AFFECTION AND pivinr Love, Cloth | 8 o 
Reivearnation. 2nd Edn, Cloth gilt. 2°°0 “0 

Do. Do, Paper Fri Wah eg) ode) 
SELF KNOWLEPOR (Cloth) cf key? ats) 


SPIRITUAL UNFOLDMENT, Paper Re 1/6,Cloth 1 120 
WHAT is VEDANTA ( Pamphlet) <w ©3k annas, 


At Five annas and six pies each, —- 


(1) cosmic KVOLUTION AND ITs PURPORE, (2) TUT 
PULLOSOPHY OF GOOD AND Fvtt. (3) THE WORD AND 
THE OROKS IN ANCIENT INDIA, (§) DIVINE COMMUNION: 
(6) wo 18 THR sSAyioun or souls. (7) WwoMAN's 
PLACR IN HINDU RELIGION. (8) cHnisTIAN SCIENCE 
AND VEDANTA, (10) SPIRITUALIOM AND VEDANTA. 
(11) WAY TO THE BLESSED LIFE. (12) SCIENTIFIC 
NABIS OF RELIGION, (13) MOTHENHOOD OF Gop. (14) 
ReELiGion or THE Hrnpus. (15) RELATION OF SOUL 
TOGOD, (16) WHY A MINDU ACCEPTS CHKISY AND 
RUIECTS CHUROWIANITY, (17) DOES THE SOUL BXIOT 
AFTER DEATH, (18) UNITY AND HARMONY. 

Postage Extra, Apply to Manager, 
Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. 


VAI RAGYA-SATA KAM 


The Hundred Verses on Renunciation 
By Buartrinart. 
( TEXT, TRANSLATION AND NOTES ) 


The compositions of Bhartrihari, whose perso- 
nality is an inspiration in Indian tradition, shine like 
gems in Sanskrit literature. Specially, these 
verses help wonderfully to stimulate a sense of 
life’s vanities, and thereby to live or work free from 
worldly entanglements. The English translation 


| offered to the reading public will be found very 


helpful in following the original text. 
Paice As. 8. (Foreign: 1 Shilling, or 25 cents ). 
Fer Subscriéers of P. B.—As. 6. 
Apply to the Manager, 
Advaita Ashrama Publication Dept. 
28 College Steet Market, Calcutta. 
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Just Out! Just Out! | 
EPISTLES 
OF 
SWAMI VIVEKANANDA. 
Second Series, 
Second Edn. Crown Size, Good get-up. 
With a portrait of Swamiji. 
Price 12 as. ‘To Subscribers of P. B, 10 as | 
Apply to Manager, 
Advaita Ashrama Publication Dept. 
28 College Street Market, Caleutta. 


eee en ES 


Sister Nivedita’s 
The | 
Web of Indian life 


| 
(New Edition) - | 
With an introduction by 


Sm Rapinpranatu Tacorn, 


Get-up much improved, 
Price Rs, 2-10-90, 


Apply to the Manager, 


Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. 


(Payable strictly in advance. ‘ 


«» Rs, 10-0-0 per insertion 


| 
| 
| 
Advertisement Rates | | 
| 
| 
| 


Per Page 
» Half Page 
or 1 column 
» % column 
2column ,.. 


} Rs. 5-0-0 ,, ” 


w+ ‘RS. 2-I12-0' », = » 
Re. 1-8-c ,, ” 


” 


Rates for cover pages or special positions 
quoted on application. 


Prabuddha Bharata having a very 
wide circulation in almost all the 
countries of the world is the best | | 
medium for advertisement; 


Manager, P. B. 


ADVERTISEMENTS . 


a a eee ce ee 


SRIMAD 
BMHAGAVAD-GITA: 


By Swami Swarupananda. 


Sanskrit Text, English Translation, 
Word-for-word Rendering and 
Notes. 

Second Edition. Improved get-up. 
Cloth-Bound. 


Price Rupees Two and Annas Hight. 


To Subscribers of P. B. Rs. 2. 
THE MANAGER, 
Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. 


Words of the Master. 


( Tutrp Eprrron. 
( Selected precepts of Sri Ramakrishna ) 
Compiled by His Holiness 
THE SWAMI BRAHMANANDA, 
Price 6 Annas, 


Pocket Size. Bound in board. Pp. 173, 


The Master as I Saw 


, Him. 
BY SISTER NIVEDITA. 
Being gilmpses of the Life of Swami 
Vivekananda. 
Second Edition. Cloth. Price Rs. 2-8. 
To be-had of the Manager, : 


Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. 


Tried Doctors and Failed? 
THEN ASK FOR 
Ext, Sariva liq. Co. 
(The greatest blood purifier) 

A sure and radical cure for (1) Bad blood from 
any cause. (2) Rheumatism. (3) Skin diseases az itch, 
Eczema, Ringworm. 

Price Rupee 1-8. Per V. P. P. Re. 2. 
Catalogue free to any address. 
Apply to—The Manager, } 
SHRI VISHNU PHARMACY, 
Waropia. C. P. 
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How is Your Child Getting on in School? 


Jost as parents are anxious for the mental improvement of their offspring, so they 
ate also naturally desirous of having children healthy, without any A/y'sical deformity 
whatsoever in them, 


But how few of the ‘parents do actually realise the importance of 
bodily perfection? Viealthy and perfect limbs are the bare necessities 
of life and not items of luxury, Therefore, anything that will im- 
prove the condition of the deformed beings, must be welcomed by all 
of us, If your child is suffering from any deformity, we would 
advise you to consult your medical man before bringing it to our 
INSTITUTION with a view to get the further nefarious growth of 
the complaint arrested, 


If you want to see how hundreds of cases are attended ta 
by us, please do not fail to call at our place, where every facility 
shall be afforded to enable you to form adequate ideas as ta 


the veal kind of humanitarian work we are doing with the aid 
of the most scientific and up-to-date appliances, 

We treat numerous cases daily both mechanically and by electricity, 

“3 ® Also different kinds of modified Deformity apparatus are made use of. 

‘2 


Our qualified Specialist with his life-long experience in treating similar 
cases, will be pleased to give his advice on every case of Deformity. X-Ray 
photography can also be availed of in cases requiring accurate and scientific 
diagnosis. 


ny 

; 

yy EXTRACT FROM THE “SEVENTH ANNUAL REPORT 

e. OF THE SEVA SADAN SOCIETY.” 

a “We take this opportunity of tendering our earnest thanks to Messrs, 

; i N. POWELL & CO, for free treatment, over a period of more than 
~ eight months, of two young girls about four years old, who had been suffer- 

Pei, ing from tickets since their admission in the Home three years ago from the 
a famine-stricken districts of Kathiawad. These girls who could hardly former: 


ly crawl on the ground and were a source of great anxiety to us are, 
we are glad to say, quite able ta walk about without the least difficulty, thanks to the 
eo, cure effected by these gentlemen,” 

__ APPRESS : The Zander Orthopedic & Medico-Electric Institute, 

( Incorporated with N. POWELL & CO. ), Bombay No. 4. 


Hitter ordering please mention Prabuddia Bharata, 
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THE VEDANTA KESARI. 
A high class Religious and Philosophical 


Monthly devoted to the Senafan Dharma. 


Size Royal Octavo, 32 pp. Get-up decent, Annual 


Inland Subscription-—Rs, 2-8 (inclusive of Postage). 


Foreign $1.25 or § S. PAYANT IN ADVANCH. 


Published by the Ramkrishna Mission, 
Mylapore, Madras. 


The central theme of the Magazine is the 
lofty ideal of India’s spiritual civilisation, which 
consists in Renunciation and Service. ‘he paper 
reflects the Vedantic Sadhana of the Ramkrishna 
Mission. Four pages of each issue are devoted 
entirely lo the Upanishads. The original ManrRrams 
are given in Devanagari characters, with word for 
word pavaphrase, a running translation, and copious 
notes, in English. 


The year commences from May. 
Please apply to the Manager, 
THE VEDANTA KESARI, 


Tur RamxKrisuna Mission, Mylapore, Madras. 


The Vaishnavite Reformers of India. 
CKITICAL SKETCIIES OF 
THEIR LIVES AND WRITINGS 
By T. Rajagopala Chariar, M. A., B. L. 

Contents :—Nathamuni; Pundarikaksha, Yamuna- 

charya; Sri Ramanujacharya; Sri Vedanta 

Desika ; Manavala Mahamuni ; and Chaitanya. 

These are a Series of Seven Essays on eit 
and Writings of the principal religious reformers of 
the Vaishnavite or Visishtadwaita School of India. 
The treatment in critical aud historical ; but special 
promineuce has also been given to the literary side 
of this School’s activity. A clear account of the 
growth of Vaishnavaism is intended to be conveyed 
by these lives of Eminent Reformers, and reference 
has throughout been made to the development of 
doctrines. A special chapter is devoted to the 
exposition of the Visishtadvaita philosophy accord- 
ing to Ramanuja. The growth of Vaishnavaism in 
Northern India is briefly dealt within the last 
Essay, that on Sri Chaitanya, wherein that great 
Saint’s career is also fully described. 

Re. 1. Zo Subscribers of Indian Review, As, 12. 


Ten Tamil Saints. 
By Mn. M. S. Purxattncam Prurar. 
Contents :—Jnana Sambandar ; Manickavachakar; 
Appar; Sundarar; Kannappa; Karaikal; Ammai; 
Thiruvalluvar; Meykanda; Thayumanavar; and 
Pattinaththar. 
Price As. 12. To Subscribers of “I, R.” As, 8. 


G, A, Natesan & Co,, Madras. 
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| Swami Vivekananda's 
i The East and the West. 
Pp. 96. as, 10, To the of P, Ban. S. 
Karma-Y¥oga. 
| Pp. of, as. 12, “lo the Subsenbers of PL BL at 
| Apply to the Manayer, 
Advaita Ashrama Publication Dept, 
28 College Sweet Market, Calcutta. 


ub-cribers 
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Notice. 


| 
| A course of Human Evolution by Tarini 
I Charan Sen Gupta—price Re, One, reviewed 
| by Prabuddha Bharata in August last, may be 
| had terre 


B. GUPTA & BROTHERS, 
Chupra, Saran (Bihar). 


The Puture life. 


| A New Booker By 
SWAMI YOGESWARANANDA, 
(An M. A, of Calcutta university) 
Cr. 16 mo. Pp, 124, Price 7 as, cloth 12 as, 
Foreign, 1s. 6d. or 35 cents, 
By the same Author 
Whispers of the Soul and other Discourses. 
Cr. 8vo. 202 Pp. Re. 1. Foreign, 3s. or 50 cents. 
Towards Light. 
Cr. 8vo. 271 pp. Re. 1. Foreign gs. or 50 cents. 
Postage Extra, 
Please write to :— 
B. P. Nunyappa Cuetry, 
Sri Ramakrishna Math, Ulsoor, Bangalore, 


Ambar Agar Bathis. 
( INCENSE-STICKS ) 
Excellent Odour. 
Prices: to a seer of 24 rupees weight. 
Class Nos. 16 32 48 64 80 9 
Price Rs. 1/- = 2/- 3/- 4f- 5f- 6, 


Our well known Soar Nut Powners, (Seekai) 


6 


. Pure. 3 tb Packet 2 annas. 
Scented ib ,, 3h as. 
Removes grease and oily surface. 


Apply to 
: J. Bhima Rao. Proprietor. 
Swadeshi Perfumery Works, 


{ Bangalore City, 


- 
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SOS REE AEST SET ENTE OR AON TAN hemsergates AT SS TDS 


PHOTOGRAPHS 


Sri Ramakrishna 
x. (a) In Semadh:, standing posture, Cabinet ro as; 
Bromide Re 1. each (h) Sitting posture. Cabinet 
qe os; Bromide Re 1 each; the same, card size 
6: Bromide to a6. each (ec) Miniature photo for 
fockets, t anna; Bromide 1 anna 6 pics each. 


| 
(4) Standing posture, immersed in deep Samadhi, | 


surrounded by Brahmo admirers, 57% 4”...6 as, 
Promide io an(e) Sti Ramaktishna's Altar at the 
Pelur Math s° x 4”, Gas, Bromide 10 as. each, (f) 
The Dabehinesivar Temple Garden, Cabinet 10 as, 
Thiomide Re. reach. (@) The Panchavati Grove, 
“ahinet 16 05., Bromide Ke. t each, 


Swami Vivekananda (¢) Standing posture, | 


Sfthe figure with turban on, with clearest expres? 
won (dd) Bast with turban, a new 
(3) Chicago Bust with Turban. (4) Shaven 
head, Youa posture, taken in 1892. (§) Ditto, as the 
teacher, taken in Madras. 
deeply absorbed, with turban and long robe on, a 
beautiful picture, taken in England. 


posure, with turban, taken in Colombo. (8) 27 


different postures of Swami Vivekananda in min- | 


fature fornys, each cabinet size photo containing 

postures, divided jn 3 groups, (a) Indian, (b> 
Regiish, and (¢) American, (9) Chicago picture in 
a lecturing posture, 
posure, Wandering Monk, with statt in hand. 


No. 2, (a), or (b), or (c), or (i) or 3, oF 4, ors, oF 
6, ct 7, or & (a), oF (b), or (c), or 9, or (9) (a) 


Cabinet size, 10 as, Bromide Re, 1 each, 


Small-size Photos in different postures of Swami | 


Vivekananda 2 as, cach. 
Pleane quote the No. wanted in your order. 
Pomtage and packing extra in each case. 
Apply to Manager, 


Advaita Ashiama Publication Dept. 
28 College Street Market, Caleutta, 


«Sri Ramakrishna 
¥ The fulfilment of 


x Hinduism. 
e. ny 
E Dr. Rapua Kumun MUKHERJEE, P. R. S. 
bah. Price As. 6, 
i oz ad 
ott to Manager, ~ 
ee: | Ashrama Publication Dept. 


28 College Street Market, Calcutta, 


eh ate 8 
At een 


pictire. | 


(6) Meditution posture, | 


(7) Sitting | 


(9) {a} Koll figure, standing | 


A GENEROUS OFFER. 


Through the lindneas of an esteemed friend 
We are ma position to continue giving the 
Prabuddha Bharata to Free Libraries & 
Reading Rooms and to poor students at 
Re, 1-8 for the year 1920, 

Apply for the Offer to— 
The Manager, P, B. 


lettre eens thane eattiaeiieanenen 


Faucy Lamp Stand, 
MADE OF BRASS. 


— Highly polished, looks 
like betal, 
The stand is in four 
nA parts joined together which 
? EP can be separated easily. 
vai Price Ra. 7/8. 


Packing and postage free, 
SETT CHOWDHARY'S 


Machine-made_ blue-blact 
ink tablets in a faney tin 
box. 

Write for free sample 
packets of ink tablets. Sead 
half anna stamp for pic- 
torial catalogue of pictures, 


Sett Chowdhary, 


8 Cross Street, Calcutta. 


Jnana~S/ oga. 


BY SWAMI VIVEKANANDA, 


A series of the most inspired Vedanta 
lectures, 21 in number, delivered by the 
Swamiji in the West. 


Price Re. 1-6 annas. 


To Subscribers of P. B. Re. 1-2, 


Apply to Manager, 


Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta, 


= 


Ocr. 1920 


Swami Vivekananda’s | 

Reply tothe Madras | 

Address. | 

Being a masterly exposition of Hinduism—what 
it really means, 

Fveryone who wants an illuminating solu. 


tion of the burning problems of modern India 
in a nutshell, must have a copy, 
Price 2.as. Postage Extra, 
To be had of Manager, 
Adyaita Asbrama Publication Dept. 


28 College Street Market, Calcutta, 
OS Ea A BEES ire eh De Sean pacman | 


STEN, 


Just Out! 
Sri Ramakrishna’s- 
Teachings. 


| 
Part Ii. | 


(Mainly edited by the Sister Niuedita. ) 
Cloth Price Re. 1. Foreign Re. 1/8. 
To Inland subscribers of P. B. 14 as. 
Apply to the Manager, | 
Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta. | 


> 


PURE HIMALAY AN TEA. 


Manufactured on the Miayavati Plantation, 
Ist, Quality, r Ib, PACKETS. 14 As. each. 
and, Quality, Do. 12 As, each 
Finest Dust, Do, . 1o As, each, 
Packing and postage etc, extra. 


Apply to Manager, P. B. 
P, O, Mayavati, Via Champawat, 
Dt. Almora. 


SWAMI VIVEKANANDA'S 
RAJA-~YOGA. 


’ (New Epition, GET-UP MUCH IMPROVED ) 
Dealing with the science of Yoga as practised 
in India,—its principles, methods and results,— 
with a translation and elucidation of the Yoga 
aphorisms of Patanjali. Pp. 187, demy 8vo, 
price Re, 1-4 as,; for subscribérs of the 
Prabuddha Bharata Re, 1 only. 

Apply to Manager, 


Advaita Ashrama Publication Dept. 
28 College Street Market, Calcutta 


ADVERTISEMENTS 


| 
Just Our! 
t 


ix 
IMPORTANT WORK 
Rellyion of Love, By Swami Viveka- 
panda o1a9g 
Stray Thoughts on he L irate ware ane te 
gion of ludia. By Swatot Saradanan 7 
Pp. 230. Cloth, Re. 1-4 Paper, ..9t OO 
Soul of Man, Uy Swann Remakrishia 
nanda, of re 
Sri Ramahvishea aiid Hin Mission, by bo. @ § @ 
Path to Perfection by Do, eo 40 
Dharma Soa (Uind). By Rei Bahadur 
Lala Baines th, B. A. Cr a) 
The ProceedJngs of the Cou ren 
tion of Re ligions in India, ’o9 
Pacts 1 & IL cis See 
Vo Subscribers of P. B. 2 00 
Hindu System of Moral Scienee. by 
Kishori Lal Sarkar, M.A. BL. Cloth 
Rs. 2. Paper Re, 1-8. ‘Yo Subscribers 
of P. B. Cioth Re. 1-8 as. Paper... 1 40 
The Mystery of God and the Cniverse. By 
Mr. Prabhu Lal a ves (O" FONG 
Worts or tHE Master. Compited by 
Swan Brtmanauda uns Dee 
Postage oxtra. Apply to Mung ager, 
Advaita Asbrama Publication Dept. 
28 College pare Markel, C aloutta, 
4 Toe < = OF 
Tamil Translations 
Swami Vivekananda's— 
r BHAKTI YOGA va Price as. 8 
3. LECTURE ON OPEN 
SECRET... =F) po Sea 
4. LECTUREON VEDANTA 
delivered in Lahore, in 1397 fr. See 
5. BONDAGE & FREEDOM svete © 


Postage and packing Extra in eaclr case. 
To be had of the Manager, 
Advaita Ashrama Publication Dept, 
28 College Street SMES Calcutta. 


MAX MULLER’S 


Ramakrishna, His Life 
and Sayings. 


Price Rs, 3/12. Postage ect. extra, 


To be had of—The Manager, 
Advaita Ashrama Publication Dept. 
28 Coliege Street Market, Calcutta. 


ADVERT 


Fifth Woiume of 


The Complete Works of 


Swami Vivekananda. 
(Second Edition) 
| Get-ur Geeatiy imrnoven, Demy 8vo. 
Better paper, better printing, better binding. 
Pre: Re. 212. Foreign S1'25 oF 5 S. | 


SUPERIOR Linkarny EpDItion, 
Clottt bowl, Re, 374. Foreign Rs. 4/8 
Postage Extra in cach case. 
Apply to Manager, 
Advaita Asthiawa Publication Dept, 
28 tolleee Sweet Market, Calcutta, 


Naw BouKs! New Bookst!! 
Pad 


" * “ Vivekananda-Charit.” 


The Life and Sayings of Swami Viveka- 
mands Cin Bengali) By Mohendranath 
Choudhury. Puee Ret only, Complete in 
Two Parts. Part Loontoins the Lite of Swami 
Vivekananda and Part TL contams the Say- 

gs of the Swannji with a long Lotroduction 

: His Holiness Swami Shivananda, Vice- 

ident, Ramkrishtia Mission. 


“Why I Beeame a Hindu.” 
sO By Beahmachari Guendas, 
tollower of Ramaktishna-Vivekananda.) 
‘ Bice ainas § only, 
_ Apply to:— Secretary, 
Ramakrishna Home of Service, 
- Silebar (Assam.) 


Genuine 
__RUDRAKSHA BEADS, 


"oe be bad at Nobaran Chandra Dass’ shop of 45 
standtmg at Dasaswamedh, Benares City. 

; of beats wih 2 to rg segments. Rosaries of 
Pwenicd rehash ot Splat beads. 
‘A speciality. Potraits of Sankaracharya, 
ga Swami, Vi nda Swami ma 


One big 21 fated Rudraksha—a most 
c only one available bead—open to offer. 


ch fall Wiscourse on the sacred 
rak please address with | 
} 


i 


ISEMENTS Ocr. 1920 


Recin Giombo to 
Blmoxra. 


The most complete collection of all 
the inspiring lectures and replies to 
the various addresses of welcome, etc., 
(numbering thirty) delivered in India 
from 1897—1rgol. Second Edition. 


Tinproved set-up. Board-bound, 
Prite Ks. 2, 
Apply to Manager, 
Advaitn Ashrama Publication Dept. 
23 College Sueet Market, Calcutta, 


JUST OUT! JUST OUT! 


Gospel of Sri Ramakrishna. 
PART I, 
‘Tuirp Evirion, 
( According to M,, 4 disciple of the Master ), 


This epoch-making book needs no introduction 
to the public. Every page is instinct with the 
highest philosophic and: spiritual wisdom. 


Price Rs. 2/8. Postage etc, extra. 


Sri Krishna—the Pastoral & the 
Kingmaker, 
By Swam! Ramakrishnananda. 
Nuw Eprrion, 


' Price as. 12, Postage etc. extra. 


SISTER NIVEDIT A’S NEW BOOKS. 
Siva and Buddha. 


With two water-colors by the renowned painter 
Nandalal Bose. 


Excellent get-up. Price 12 as. Postage etc. extra. 


Religion and Dharma. 
With’a preface by S. K. Ratcliffe. 
Price Re. 1/4. Postage etc. extra. 
Apply to—The Manager, 


Advaita Ashrama Publication Dept. _ 
28 College Sureet Market, Calcutta. 


